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Instrumentum laboris english pdf

This morning, the Vatican published the third extraordinary general assembly of instrumentum laboris (working document) bishop synod (which will take place from 5 to 19 October). The synod focuses on the pastoral challenges of the family in connection with evangelism. As usual, the
Vatican posted the full text on its website and authorized an official PDF file, but thanks to the friendly permission of the USCCB, I have also created kindle and Nook versions so that you can read the 85-page document more easily with your electronic reader or mobile device. See the
download links below. Instrumentum Laboris consists of three parts. The first part focuses on the understanding of marriage between the Bible and the Magisterial, and focuses heavily on the law of nature. It also reflects the role of the family today, the basic cell of society, where we learn to
live with others despite our differences and belong to each other. The second part concerns many urgent challenges for marriage and family. These include cohabitation, remarried divorces, teenage mothering, religious unions and same-sex unions. The last part deals with the open-end of
life and parental responsibility. It explores how faith is conveyed to younger generations and how children are formed in difficult or irregular family situations. This document sets the tone for the expected Synod of October in the family and addresses some of today's most important issues.
So click below and read it in your favorite format! (For PDF, Kindle, and Nook files, right-click the image below, and then click Save File As... or Save the link as.. to download the file to your computer.) Read Instrumentum Laboris PDF XV'S USUAL GENERAL ASSEMBLY OF BISHOPS
SYNOD YOUTH, FAITH AND PROFESSIONAL SEPARATION TABLE OF CONTENTS PRESENTATION INTRODUCTION PART I. IDENTIFICATION: PARISH LISTENS TO REALITY Chapter I. Being young Today Chapter II. Experience and language types Chapter III. Chapter IV of the
throwing culture. Anthropological and cultural challenges Chapter V. INTERPRETATION: FAITH AND PROFESSIONAL SEPARATING CHAPTER I. Blessing OF Young People Chapter II. Vocation in the light of faith Chapter III. Dynamism of occupational difference Chapter IV. Art annexed
to Part III. CHOICE: PASTORAL AND MISSIONARY CONVERSION ROADS CHAPTER I. Essential aspect of Chapter II. Deep in the structure of our daily lives, Chapter III. Evangelical and evangelical Chapter IV of the community. Pastoral Care Animation and Organization CONCLUSION
Prayer for Synod Acronym AL Amoris Laetitia BC Bishops' Conference / Bishops' Conferences DC Deus caritas est DP Working Document CL Christifideles Laici DV Vatican Dicastery EG Evangelii Gaudium EN Evangelii nuntiandi GE Gaudete et exsultate GS Gaudium et spes IE
Iuvenescit ecclesia IS International Seminar on the Condition of Youth (11–15 September 2017) LF Lumen fidei LG Lumen LS Laudato si' NMI Novo millennio ineunte PD Placuit Deo PDV Pastores dabo vobis OLQ Online Questionnaire for young by the Synod Secretariat PM Pre-synodal
meeting (19-24 March 2018) DG Presby PP Populorum progression RFIS Ratio Fundamentalis Institutionis Sacerdotalis USG Union of Superiors General WYD World Youth Day VC Vita consecrata VG Veritatis gaudium VD Verbum Domini PRESENTATION 6 October 2016 , Holy Father
announced bishop's synod XV theme of the General Assembly: Youth, faith and professional difference. The synod's work began immediately with the preparation of the Working Document (DP) published on 13 January 2017 and the Letter of the Holy Father to young people. The DP
included a questionnaire addressed primarily for bishops' conferences, a synod of Eastern Catholic churches and other ecclesiastical bodies, 15 questions for all and three specific questions for each continent, and a request to share the top three practices. From 11 to 15 September 2017,
an international seminar on the state of young people in the world was organised, attended by many experts and young people, which helped focus on the current situation of young people from a scientific point of view. These initiatives to involve the entire Church have been several
occasions to listen to the voices of young people to make them key players from the outset. Firstly, several bishops' conferences produced and translated a multilingual online survey, and responses were received from more than 100,000 young people. The richness of the collected material
is considerable. Next, a presynodaal meeting (Rome, March 19-24, 2018) was held, which ended on Palm Sunday, when a final document was submitted to the Holy Father. It involved about 300 young people from five continents and fifteen thousand more via social media. This event,
which embodied the Church's wish to listen invariably to all young people, attracted a lot of attention. The material collected through these four main sources – together with the comments sent directly to the General Secretariat of the Synod – is certainly quite extensive. With the support of
several experts, it was thoroughly analysed, carefully condensed and then presented in this working document adopted by the Ordinary Council of The Bishops' Synod General Secretariat XIV in the presence of the Holy Father. This text is organized into three parts and deals with themes in
a way that reflects the programme of the synod meeting in October and which is based on the separation method: Part I, entitled identification, brings together into five chapters different aspects of different situations in which we listen to reality and assess the situation of young people; II, the
interpretation of the title below, is in four chapters some interpretative keys to the crucial questions submitted to the synod for observation; Part III, which is oriented towards selection, brings together in four chapters different elements that allow synod fathers to decide which directions and
which decisions to make. The text ends with a remarkable theme of holiness so that the synod meeting recognizes this church as the most attractive face (GE 9) and could pass it on to all today's young people. Vatican City, May 8, 2018 Lorenzo Card. Baldisseri Secretary General of The
Bishop's Synod 1. Caring for young people is not an optional task for the Church, but an integral part of his calling and mission in history. In just a few words, this is the special scope of the forthcoming synod: just as our Lord Jesus Christ walked alongside emmaus' disciples (see D.C. With
their presence and words, young people can help rejuvenate the face of the Church. There is a thematic link between the Second Vatican Council (8 December 1965) and the forwarding of the Synod of Young People (3-28 October 2018), which the Holy Father emphasised when presenting
the pre-synod meeting: «A brilliant message comes to mind for the young people of Vatican Council II. [...] It is a call to seek new paths and to travel along them with courage and confidence, to keep our eyes on Jesus and to open up to the Holy Spirit, to refresh the look of the Church. as we
follow the young on the journey of their professional inseparability during the transformation of this age. Method 2 of the difference. Apart, we recognize lifestyle, style, fundamental attitude and also the way of working; It's a way to walk together, where we look through the eyes of a disciple
at the social and cultural dynamics we're great at. Erocy causes us to recognize - and adapt to - the spirit's action in true spiritual obedience. In this way, it will become openness to new things, the courage to move outwards and resistance to the temptation to reduce what is new in what we
already know. The difference is a truly spiritual attitude. Because it is a question of spirit obedience, the perceptiveness is above all listening, which can also become the driver of our actions, the ability to be creatively faithful to the one function that the Church has always been believed in.
Thus, separation becomes a pastoral tool capable of identifying living paths that today's young people can follow and providing guidance and suggestions for the task that are not ready, but are the result of a journey that allows us to follow the Spirit. In this way, the structured path urges us
to open rather than close, to ask questions without suggesting predetermined answers, options and probe possibilities. In this context, it is clear that the synod meeting itself must be approached next October with appropriate attitudes for a separating process. Text structure 3. Instrumentum
Laboris aggregates and summarizes the contributions collected during the presynodal process to a document structured into three sections that explicitly reflect the structure of the separation process described in EG 51: identification, interpretation, selection. Therefore, the parts are not
independent of each other, but are stages in one general process. Recognize. The first step is to watch and listen. This requires that attention be paid to the real situation of today's young people in the different circumstances and contexts in which they live. It requires humility, intimacy and
empathy so that they can agree with them and understand what their joys and desires are, their grief and anguish (see D.P.D. Similarly, we should turn our caring and worried eyes and ears to the experiences of ecclesiastical communities dealing with young people around the world. At this
first stage, we should focus on the realities of concrete ones: social sciences provide an essential contribution that, incidentally, is well represented in the sources in use, but their sayings must be reviewed and re-read in the light of faith and church experiences. Interpretation. The second
stage will lead us to look at what we have recognised by using the interpretative and evaluation criteria derived from the point of view of faith. The framework shall be based on the biblical, anthropological, and theological classes expressed in the keywords of the synod: youth, vocation,
professional segregation, and spiritual accompaniment. Therefore, building an adequate frame of reference from a theological, ecclesiastical, pedagogical and pastoral point of view is strategically important: an issue that can help us avoid hasty judgments, although it is recognized that there
are legally different ways of interpreting many aspects of doctrine and Christian life in the Church (GE 43). That's why we need to have an open spiritual dynamism. Choose. Only in the light of an accepted calling can it be understood what concrete steps the Spirit calls us to take and in
which direction to respond to his call. At this third stage of separation, we need to look at pastoral approaches and practices and foster internal freedom that allows us to choose those that will enable us to better achieve our goals and to abandon those who are less effective. Therefore, it is
an operational assessment and a critical analysis, not an assessment of what value or significance such approaches may have in other circumstances or times. This step will enable us to identify where reforms are needed, as well as changes to ecclesiastical and pastoral practices that
might otherwise be fossilised. PART I 4. «The realities are greater than (cf. Part I of EG 231-233: Part I calls on us to listen and look at young people in the real circumstances of their lives and the Church's actions towards them. This is not about collecting sociological data, but rather about
the challenges and opportunities that have arisen on various occasions in the light of faith, in which case they can touch us deeply to provide a concrete basis for all the following (see D.O.B. Since space is clearly limited, we briefly consider the broad and complex questions: The fathers of
the synod are called to recognize in such matters the calls from the Spirit. Chapter I Young Today 5. We immediately accept the dynamism pope Francis brought to his first official meeting with young people: This first journey is meeting young people, but not isolated from their lives – I
prefer to meet them in their social context, in society. Because when we isolate young people, we wrong them; We're taking away their belongings. Young people belong, they belong to family, homeland, culture, faith. (Apostolic trip to Rio de Janeiro on the 28th World Youth Day. St.
Francis' meeting with reporters in Brazil during a flight on July 22, 2013). Versatile contextual range 6. There are around 1.8 billion people between the age of 16 and 29 in the world, equivalent to almost a quarter of humanity, although forecasts predict a gradual decline in the proportion of
young people in the total population. The concrete situations of young people vary greatly from country to country, as highlighted in the responses to the bishops' conferences. In some countries, young people make up a significant proportion of the population (more than 30%), while in
others they have a much lower proportion (around 15% or less) where life expectancy is not 60%, and in others where it can average more than 80. Access to education, health, environmental resources, culture and technology, or participation in civic, social and political life varies
considerably between regions. Even within the same country, there are differences between urban and rural areas, which are sometimes very significant. 7. The pre-synadical consultation process highlighted the potential wishes of the younger generations and their hopes and aspirations:
young people are important seekers of meaning and are fascinated and motivated to act on everything that is communicable to the pursuit of the value of their lives. Their fears and a certain social and political dynamics also emerged, which, with varying intensity around the world, hinders
their progress towards full and harmonied development, leading to vulnerability and low self-esteem. Examples of this are: significant social and economic inequality, which creates a wide climate of violence and drives some young people into a world of organised crime and drug trafficking;
Political controlled by corruption, which undermines trust in our institutions and justifies fatalism and disengagement; the situations of war and extreme poverty that drive people to emigrate in search of a better future. In some areas, young people do not like the state's non-recognition of
fundamental freedoms and personal autonomy, including freedom of religion. whereas social exclusion and performance anxiety in other regions drive some young people into cycles of addiction (in particular drugs and alcohol) and social isolation. In many places, poverty, unemployment
and exclusion increase the number of young people living in precarious conditions, both materially, socially and politically. Confronting globalisation on 8 May. Despite regional differences, the impact of globalisation processes on young people worldwide is evident, in which case they must
act at different levels of social and cultural engagement (locally, nationally and internationally, but also ecclesiastically and externally). Generally speaking, as some BC reported, we see growing demand for freedom, autonomy and expression, starting with sharing experiences from western
countries, perhaps through social media. Other BC's fear that, regardless of the deepest wishes of young people, there will eventually be a culture inspired by individualism, consumption, materialism and hedonism, in which appearances make a difference. 9. Several non-Western BC's
wonder how they can follow young people with this cultural change, which dismantles traditional cultures rich in solidarity, communal bonds and spirituality, and feel they do not have sufficient tools. In addition, the accelerated social and cultural processes will also increase the generation
gap within the Church. The answers received by BC also reveal difficulties in understanding the context and culture of young people. Some BC see the difference brought by young people as a sign of moral erosion to complain, rather than fruitful new developments. 10. In this context, the
point of view repeatedly mentioned by Pope Francis remains an important point of reference: that is why I want to talk about another geometry, not a sphere: polyhedron. Yes, there is a diverse globalisation, there is unity, but every person, every race, every country, every culture always
retains its own identity. And this is the unity of diversity that globalisation must try (Meeting with young people at Roma Tre University, February 17, 2017; Freedom of expression published gina.uniroma3.it/download/1491300733.pdf). This was echoed by the words of young people, who see
diversity as a treasure and an opportunity for pluralism in an interconnected world: Multiculturalism has the potential to facilitate the environment of dialogue and tolerance. We value the diversity of ideas in our globalised world, respect for each other's ideas and freedom of expression. [...]
We shouldn't be afraid. but we celebrate our differences and what makes each of us unique. (PM 2). Yet they seek to preserve [their cultural identity] and avoid unity and a throwing culture (PM 2). Role of families 11. In this context of change, the family remains an important reference point



in the process of comprehensive human development: all participants in the debate agree with this. Therefore, there is a deep link between this synod and those immediately before it, which must be emphasised. However, there are significant differences in the family's view. Young people
say it by using words that are close to the word used by several BC: In many parts of the world, the role and respect of elders toward their ancestors influences the formation of their identity. However, this is not generally shared because traditional family models elsewhere are declining»
(PM 1). Young people also stress that the problems, differences and fragility of families are a source of great suffering for many of them. 12. The responses to the online survey show how mothers are the recommended reference persons for young people, while fathers whose absence or
evangelism in certain contexts, especially in western countries, cause ambiguity and vacuums that also influence the practice of spiritual fatherness. Some BC refer to the important role of grandparents in conveying faith and values to young people, raising questions about the future
development of society. Single-parent households are also on the rise. 13. The relationship between young people and their families should not be taken for granted: Some young people move away from their family traditions in the hope of being more original than they see stuck in the past
and old-fashioned. On the other hand, in some parts of the world, young people seek identity by remaining rooted in their family traditions and seeking to remain faithful in the same way that they were raised. (PM 1). These situations require a deeper view of the relationship between youth
culture and family morality. Several sources report a growing gap between them; Others argue, however, that there are still young people who are interested in living genuine and lasting relationships and give great value to references from the Church. For many, marriage and family are still
about the goals and plans sought by young people. Intergenerational relations 14. Of the traits of our time, confirmed by many BC and international seminars, as well as a number of social analyses, the intergenerational relationship is a kind: today, adults often call young people role models
of their lifestyles in a global culture dominated by an individualistic focus on themselves. As the Vatican dicastery notes, the problem here is the separation of adult life, which is a real hallmark Western cultural universe. It's not just the lack of adults in faith. Adults lack a point. Several BC
argue that today there is not so much a generational conflict between young people and adults, but rather mutual alienation: adults are not interested in passing on the fundamental values of our existence to younger generations who see them more as competitors than potential allies. In this
way, the relationship between young people and adults may be purely identitative without any kind of educative and cultural dimension. From ecclesiastical perspectives, the inclusion of young people in the Synod is seen as an important sign of intergenerational dialogue: We have been
thrilled that the hierarchy of the Church takes us seriously, and we believe that this dialogue between the young church and the old church is a vital and fruitful listening process (PM 15). 15. In addition to intergenerational relationships, we must not forget peer relationships, which are a
fundamental experience of interacting with others and gradually liberated from family origin. Some BC emphasize the fundamental value of hospitality, friendship and mutual support that characterises today's young people. Peer relationships experienced in more or less structured groups
provide an opportunity to strengthen social and relative skills in a situation where young people are not assessed and evaluated. Life choices 16. Adolescence is seen as a special time when individuals make choices that define their identity and existence. The Prime Minister's young people
are fully aware of this: «The crucial moments for the development of our identity are: closing studies, choosing a profession, closing our beliefs, clarifying our sexuality and life-changing commitments (PM 1). For social, economic, political and cultural reasons, the time when people leave the
family of origin or make fundamental choices varies greatly. In some countries, people marry or choose priesthood or religious life even before they are 18, while elsewhere this happens in 30 years when adolescence is really over. On several occasions, the transition to adulthood has
become a long, complex and non-linear process of progress and setbacks and, in general, job search overcomes the identitivity dimension. This makes it difficult for young people to make final choices and, as one African BC pointed out, highlights the need to create a formal framework for
providing individually tailored support. 17. At the stage of life where important decisions need to be made on an ever-evolving social context that creates uncertainty and uncertainty (see , adequate support where appropriate. Among the difficulties faced by young people, experts impulsively
cite stiffness or impulsively behavior, a steady lack of commitment, lack of cold and empathy, reduced emotional understanding, inability or excessive fear of establishing relationships. More generally, emerging attitudes that suggest the need for purification and release: conscientious
addiction, feelings of indulgement, lack of courage and strength in the face of risk, a tendency to self-centered sexual gratification, aggression, exhibitionism and the need to always be at the center of attention. Instead, the valuable resources we need to nurture and practice in our daily lives
are: empathy for the people we meet, a balanced understanding of feelings of guilt, contact with intimacy, a desire to help others and work together, the ability to recognize our needs and responsibilities separately from the needs and responsibilities of others, to stand by our choices even
when we are alone. , resisting and combating difficulties and failures, carrying out the tasks under responsibility. 18. Therefore, youth is not only a transition between the first steps we take in our teens and the responsibility of adulthood, but it is also time to take a qualitative leap forward in
our personal commitment to relationships and responsibilities, as well as our ability to connect with our inner self and deal with loneliness. It is, of course, a time of experimentation, ups and downs, fear and inevitable voltage between the positive and negative aspects through which we learn
to express and integrate our competent, sexual, intellectual, spiritual, physical, relative and social dimensions. This journey, which proceeds through small daily choices and follow-up decisions, allows each of us to discover the originality of our singularity and calling. Education, school and
university 19. Educational institutions are not just places where young people spend most of their time: above all, these are existentally existental spaces that society devotes to its intellectual and human growth and professional guidance. However, there are a number of problems, mainly
related to the fact that school and university systems often provide information without formation and do not contribute to the development of critical thinking and a deeper sense of what study means, including professionally. In many countries, it is obvious that access to school systems is
unequal, as are the gaps in educational opportunities between rural and urban areas and alarming schooling rates: overall, these issues pose a threat to the future of young people and society. In some countries, the situation of those who do not study or work (the so-for-like situation is not
the case). 20. In many countries where education systems are inadequate, the Church and his educational institutions play a key corrective role, elsewhere, it is difficult for them to keep up with national quality standards. A particularly sensitive area is vocational education, in which Catholic
institutions play an important role in many countries: not only do they teach technical skills, but they help pupils to figure out how to make the most of their abilities, no matter what and how many there are. Initiatives on distance learning or everyday learning are very important in a situation
where poverty and deprivation are higher because they offer opportunities to close down gaps in access to school. 21. This is not just about schools: as the Prime Minister says, «the identity of a young person is also shaped by external interaction and membership in certain groups,
associations and movements that also operate outside the Church. Sometimes churches are no longer places of contact (PM 1). The hope of finding positive role models remains strong: We also recognise the role of teachers and friends, such as leaders of youth groups, who can be good
examples. We need to find attractive, consistent and authentic models» (PM 1). Jobs and occupations 22. The transition to employment and employment remains very important, and in some places the distance between school and university studies and the requirements of the labour
market make the subject even more sensitive. Young people who responded to OLQ stated that stable employment is essential (82.7%), as it represents economic and relative stability and the possibility of personal fulfilment (89.7%). Work is a necessary, if not sufficient, way to achieve
your own life plan, such as owning a family (80.4%) and children. 23. Concern is greater where youth unemployment is particularly high. In poorer contexts, work also has a social redemption value, while unemployment is one of the main reasons for moving to other countries. In Asia in
particular, young people need to measure a culture of success, social status and work ethic that permeates parents' expectations and defines school systems and creates a highly competitive atmosphere, selective outlook and a very heavy and stressful workload. Young people – prime
minister states – still believe in the need to strengthen the inherent dignity of work (PM 3), but also show how difficult it is to nurture hopes and dreams in extremely harsh economic conditions that give rise to fear (see D.C. According to some BC, the relationship between vocation and
profession should be better explored and the different professional intensity of the different professions. Young people, religions and religions 24. Diversity and differences are also subject to a religious context in which young people grow up: in some countries, Catholics are the majority,
while in others they are only a small minority, sometimes socially accepted and sometimes suffering discrimination and persecution until martyrdom. In some contexts, Christianity has to survive past choices, even political choices, that undermine its credibility; in others, Catholic interacts
with the cultural and spiritual richness of other religious traditions or traditional cultures; Some contexts are seculined and consider faith to be a purely private matter, while in others the influence of religious cults or various religious proposals (a new era, etc.) increases dramatically. In some
areas, Christianity and religion are considered remnants of the past, while in others they remain the backbone of social life. In some countries, the Catholic community is not homogeneous, but it includes ethnic and cultural minorities (indigenous communities) and religious minorities (riitite
diversity); in others, it is called to open its doors to the faithful who arrive as immigrants. 25. Sociological studies show that the context is quite varied even when considering the relationship between young people and faith and membership of religion. As was emphasised by IS, part of the
lack of interest and indifference of young people to faith (and the lesser appeal of churches) stems from the difficulties faced by large religious institutions in tuning in with our modern conscience; And this happens in social contexts that generate new and heartbreaking calls for meaning, due
to the many uncertainties that strongly carry the individual and collective life. Moreover, in the midst of the great diversity of today's young people, there are many signs of religious and spiritual vitality, visible both in and outside the great churches. And also: This widespread parallel
presence of believes, non-believes, and people who believe differently, rather than generating tensions and conflicts, seems to favour – under certain circumstances – situations of mutual recognition. This is especially true when there is a kind of atheism or agnosticism with a human face
that is not arrogant or complacent; and, on the other hand, there is a religious belief that is more open to dialogue than fanatical. Chapter II Experience and language types 26. As the Prime Minister has effectively emphasised, young generations are carriers of a certain reality approach,
which is an asset and a source of originality. However, it can also be confusing or confusing for adults. However, we must avoid irritable assessments. Their approach is based on the primacy of concreteness and action rather than theoretical analysis. It is not a question of blind activism
and contempt for the intellectual dimension: in the spontaneous activities of young people, things are understood by doing and problems are solved when they arise. It is equally clear that pluralism of differences, even in its radical forms, is something that young people take for granted. This
is not relativistic talk of strengthening identity, but something that awareness of the existence of other lifestyles and the deliberate effort to incorporate them in order to may feel that it represents the fruits of our joint work. Social engagement and participation 27. By looking at the
contradictions of society, several BC's also see the sensitivity and commitment of young people through volunteering, a hint of their willingness to take responsibility and willingness to make the most of their abilities, skills and creativity. Social and environmental sustainability, discrimination
and racism stand out closer to their hearts. The participation of young people often follows unprecedented paths, including by exploiting the potential of digital communication to achieve mobilization and political pressure: the dissemination of lifestyles and critical consumer and investment
models based on solidarity and the environment; new forms of engagement and participation in society and politics; new forms of well-being and protection for weaker people. As several recent examples from every continent show, young people can mobilise, especially to support issues in
which they feel directly involved, and when they can really be key players and not just tag other groups. 28. Young people highlight how the image of the Church seems dicotomous when it comes to promoting justice: on the one hand, the Church wants to be present at the folds of history
alongside our least brothers and sisters, on the other hand, it still has a lot to do to eliminate often serious and widespread corruption situations. , in which case he risks adapting to the world instead of bringing an alternative inspired by the gospel. Spirituality and religiosity 29. The Prime
Minister has clearly shown that diversity best describes the relationship between young people and faith and the practice of religion. In general, they declare themselves open to spirituality, although the holy is often quite separate from their daily lives. Many believe that religion is a private
matter and consider themselves spiritual but not religious persons (in the sense of belonging to a religious religion) (see D.C. Religion is no longer seen as the primary gateway to the meaning of life and is often placed in the stream of ideas of ideologies and others, or even in personal and
professional success (see D.C. 30. The same variety is visible in the relationship of young people to Jesus Christ. He is considered the Savior and son of God by many and often feels close to him through Mary, His mother. Others have no personal relationship with Jesus, but they see Him
as a good man and an ethical reference point. For others, He is a figure of the past with no existential meaning, or someone who is very far removed from the human experience (just as the Church is considered distant). False images of Jesus deprive Him of all attraction in the eyes of
young people, just as the notion that Christian perfection is beyond human capacity leads to young people the attraction of Christianity as an unattainable standard (see On several occasions, young Catholics seek prayer opportunities and sacramental moments that can affect their daily
lives, but we must also understand that pastors are not always able to adapt to the generational peculiarities of these expectations. Young people in church life 31. A greater or smaller proportion of young people feel like a living part of the Church and resolutely express this with their active
commitment to the Church. There are young people who feel very close to the Church, places like Africa, Asia and Latin America, as well as various global movements; even some young people who do not live in the gospel feel connected to the Church. (PM 7). Several BC's state that
young people are – and should be considered – an integral part of the Church, and that commitment to them is the basic dimension of pastoral care. It is not unusual to see groups of young people, even groups of movements and associations, that are not truly integrated into the lives of
their communities: overtaking this segregation dynamic is a synodaal goal for some BC. 32. Despite the fact that many young people mention the risk of exclusion, there are many ecclesiastical activities in which they are actively involved and even key actors. The different forms of
volunteering stand out, which is a hallmark of young generations. The animation of Catechesis and liturgy, just like the care of smaller children, are additional areas of activity that in oratories and other similar pastoral structures turn out to be particularly fruitful. Movements, associations and
religious churches also offer young people opportunities for commitment and solidarity. In many contexts, popular pieties remain an important entry into faith for younger generations who find themselves expressed in body, incility, music and singing important channels. Together with other
national, international and continental meetings, WYD plays an important role in the lives of many young people because, as one BC puts it, it provides a vivid experience of faith and connection that helps them face the great challenges of life and responsibly find their place in society and
the ecclesiastical community. 33. Young people like teamwork considerably and are good at it, which is an asset in many situations. Sometimes this openness collides with excessive authoritarianism among adults and priests: In many cases, young people have difficulty finding space in the
Church where they can actively participate and lead. Young people interpret their experience of the Church as an experience in which they are considered too young and inexperienced to lead or make decisions because they just make mistakes. (PM 7). It is equally clear that whenever
young people are involved and valued, the style and dynamism of the Church vitality that can catch people's attention. Ubiquitousisation of the digital continent 34. The prevalence of digital and social media in the world of young people is obvious. In the Prime Minister, young people made
this clear: The impact of social media on young people's lives cannot be underestimated. Social media is an important part of young people's identity and lifestyle. Digital environments have great potential to connect people over geographical distances more than ever before. It is now
possible to exchange information, ideals, values and common interests. The use of e-learning tools has opened up educational opportunities for young people in remote areas and brought world knowledge to the fingertips» (PM 4). 35. The network can also be a place of loneliness,
manipulation, exploitation and violence right up to the extreme case of the dark web. Young people are aware that there are risks: however, the duplicity of technology becomes clear when it leads to the development of certain vices. This danger manifests itself in isolation, lazyness, comfort
and boredom. It is clear that young people around the world obsessively consume media products. Although communication between young people lives in a hyper-connected world, it is still limited to those who are like them [...]. With social media, this has led to new challenges about the
extent to which new media companies have power over young people's lives (PM 4). The situation hampers the ability to have a fresh debate and dialogue with diversity and becomes a real educational challenge for young people. BC also agrees with this ambiguity, although more focused
on critical assessments. Also, due to ignorance or insufficient formation, pastors and adults tend to find it difficult to understand this new language and also tend to fear, feeling invisible and in front of a ubiquitous enemy that they sometimes demonize. Music and other forms of artistic
expression 36. As many BC points out, music is a fundamental language for young people: it is the soundtrack of their lives in which they have constantly plunged, and it contributes to the formation of their identity in a way that the Church rarely thoroughly explores, even though it has a
general awareness of its meaning. Music evokes emotions in which people also participate physically; it opens up interiors and favors their communication. It also conveys messages and lifestyles and values that are consistent or alternative to the styles and values promoted by other forms
of education. In some youth cultures, the music world can become a kind of safe haven accessible to adults. Because of its power, the music world can easily be influenced and manipulated by business or even speculative interests. 37. Music and its sharing trigger socialization processes.
Concerts bring thousands of young people together: but there are ambiguities because individual differences take a backwards look at the pressure to come together. Major music events can be a totalizing experience: visual and sound entertainment, dance, movement, intimacy and
physical touch that allow people to step out of themselves and feel in agreement with strangers; At the same time, they can also provide an opportunity for passive listening, in which the effect of music, sometimes enhanced by drug use, has an impersonal effect. Music performance also
has personal and social value. Many young composers and Mussians feel responsible for interpreting their generation's life experience and try to convey messages about socially relevant themes to their peers: from sexuality to inter-human relationships to improving traditional cultures. 38.
Although less widespread than music, enjoying many other forms of artistic expression plays a key role in the formation of young people's personal and social identity: painting, sculpture, filmmaking, visual arts, dance, theatre, photography, comics, graphic design, web art, writing, poetry,
literature, etc. When young people are actively engaged, they can practice their personal creativity and participate in cultural expression, in particular through experimental initiatives based on the increasing use of new technologies. The forms of artistic expression associated with folklore
and local traditions are very interesting, especially those relating to ethnic minorities, because they connect young people with the heritage of the past and offer opportunities for cultural activities, regardless of educational attainment or access to technical or technical tools. World of Sport 39.
Sport is another important area of youth growth and dialogue that the Church invests in in many parts of the world. Pope Francis sees sport as part of informal education and calls for more action in this area to offset the intellectual impoverishment of formal education (cf. A Renewing
Passion, November 21, 2015). Experts believe that our societies have become athletic, and this is particularly true of the world of young people. However, we must question what values and models are promoted in our society, not only through all the rhetoric, but also through sporting
activities, which so often focus on success at all costs, even through deception, and which forgot the hard work and commitment of the beat atcelets. 40. Just like major concerts, mass sports events are situations where our common identity is forged, very ritual features. There are no forms
of business and speculative manipulation in the sporting world, and it is also influenced by practices that conflict with the values of human dignity and fair play (such as doping, far too widespread among young people and amateurs) or corruption); It is no stranger to forms of violence fuelled
by discontent and social tensions that have nothing to do with sport. It can also serve as a very effective tool for integrating people who suffer from forms of exclusion and exclusion, as many cases show, such as the Paralympic movement. Chapter III In Throwing Culture 41. Throwing
culture is one of the hallmarks of our modern way of thinking, which Pope Francis incessantly proclaims. BC warns how young people are often among its victims, in all sorts of ways. At the same time, we must not forget that young people too can imbibe this culture and engage in behaviour
in which others are thrown out or environmental degradation results from irresponsible consumer choices. Finally, we must recognise that some church leaders assist and incite such behaviour and thinking, thereby contributing to indifference and exclusion. 42. The Church, including
through this synod, has been called to pay particular attention to young victims of injustice and abuse through fundamental recognition: opening spaces where they can express themselves, and in particular being heard, is a way for them to regain their dignity against the alleged denial, and
it gives a name and face to those who, all too often, are deprived of history. This favors the expression of the potential of abandoned young people: they are able to be the protagonists of their own development, while their perspective is a vital contribution to building the common good in a
dynamic of constant growth and hope, starting with a concrete experience in which stone abandoned by builders can become a cornerstone (cf. Psalm 118:22; Lk 20:17; Acts 4,11; 1Pet 2:4). Labour question 43. As the BC has emphasised, youth unemployment in many countries has
reached a level that can be defined as dramatic without exaggeration. The most serious impact is not economic, as families, welfare systems and charities are often able to meet the material needs of the unemployed. The real question is that unemployed young people have anesthetized
utopia or are about to lose it (Francis, Address to Latin American Papal Commissioners, February 28, 2014). The young people of the presynodical meeting reflected this view in their statements: Sometimes we end up abandoning our dreams. We are too scared, and some of us have
stopped dreaming, not least because of the many socio-economic pressures that can seriously absorb young people's sense of hope. Sometimes we haven't even had the opportunity to keep dreaming, (PM 3). 44. A similar effect is due to all situations in which people, including young
people, are forced to take jobs that do not respect their dignity. and slavery that affects millions of people worldwide. Like many others around the world, young people in the Prime Minister expressed concern about what kind of technological advances may well prove hostile to employment
and the workforce: the arrival of artificial intelligence and new technologies such as robotics and automation poses risks to employment opportunities in working-class communities. Technology can be harmful to human dignity if it is not used with conscience and caution and if human dignity
is not at the heart of its use » (PM 4). Young immigrants 45. A huge number of migrants are young. The reasons that make them emigrate are manifual, as the Prime Minister emphasised: Young people dream of a better life, but many are forced to emigrate in order to find a better economic
and environmental situation. They want peace and are particularly interested in western myth, as described in the media» (PM 3); They are also afraid because in many of our countries there is social, political and economic instability (PM 1) and the common dream between continents and
oceans is the desire to find a place where a young person can feel like they belong (PM 3). 46. A particularly sensitive situation is the situation of minors who are not accompanied by adult family members or those who reach a foreign country in their late years of school (cf. Child
immigrants, vulnerable and voiceless, 8 September 2016). Many are at risk of being trafficked, and some of them literally disappear into thin air. We need to increase the number of second-generation young immigrants who face great difficulties in terms of identity and reconciliation between
the cultures to which they belong, especially if there are huge social and cultural differences between their countries of origin and destination. 47. As many BC emphasise, youth migration leads to an inadeyed and courageous impoverishment of human capital in their countries of origin and
threatens its sustainable development. On the other hand, the societies – and churches – that receive them offer enormous potential for change, but they must, of course, be accompanied by appropriate and far-sighted programmes. On this point, however, the Prime Minister's young
people expressed great caution, which should make us wonder: there is still no binding consensus on the reception of migrants and refugees or on issues that cause the phenomenon. This is despite the recognition of the general call to take care of the dignity of every human being» (PM 2).
Together with the young people who have taken emigration, we must not forget those who are still living in war situations or political instability. Young people in the Prime Minister are careful to point out that despite the many wars and intermittent violence, young people remain hopeful (PM
3). Various forms of discrimination 48. International research shows many young people face inequality and discrimination because of their gender, social class, religious membership, sexual orientation, geographical location, disability or ethnicity. This is something that young people care
deeply about and which the Prime Minister made very clear: Racism at different levels affects young people around the world (PM 2). Many people in the BC report on the same situation. The Prime Minister paid particular attention to discrimination against young women, including in
ecclesiastical fields: today there is a general problem in society because women are still not given equal places. This also applies to the Church » (PM 5). That's why young people ask themselves where are the places where women can flourish in church and society?. (PM 5), knowing that
«the Church can approach these problems with real debate and open-mindedness to different ideas and experiences» (PM 5). Finally, young people warn against continued discrimination on the grounds of religion, especially against Christians. This applies both to contacts in which they are
minorities and which are vulnerable to violence and pressure, which requires their conversion, and to highly sestinted situations (see D.A. Illness, suffering and exclusion 49. Several BC and the Prime Minister note that many young people have coped with the consequences of various
traumatic events or various forms of illness, suffering and disability. They rely on the hospitable embrace and support of the Church, which their families also need. Especially in countries with higher living standards, forms of psychological malaise, depression, mental illness and eating
disorders are becoming increasingly common among young people due to deeply unhappy conditions or inability to find their place in society. In some countries, suicide is the leading cause of death among 15 to 44-year-olds. 50. Many BC's in different regions are very concerned about the
spread of various forms of substance abuse and addiction among young people – and even very young people – (traditional and synthetic drugs, alcohol, gambling and Internet add-ons, pornography, etc.) as well as various forms of deviant behaviour (bullying, violence, sexual abuse).
According to Pope Francis, it is clear that in many cases these forms of addiction are not the result of people succumbing to vices, but rather of the dynamics of exclusion: There is a global weaponization of drugs that destroys this generation of young people destined to be thrown away!;
(Address to Members of the Commission of the Pope of Latin America, 28 February 2014). All this brings to the surface not only how fragile the people involved in these activities are, but also their victims, their families and society as a whole. Abuses and addiction, just as reactions to
violence and deviation in the face of social conflicts, are the main reasons why young people, including minors, end Prison. Given how difficult it is for the criminal justice system to provide opportunities for social rehabilitation, there is a high risk that the imprisonment of young people, which
poses little danger to society, puts them in a criminal circle that they find difficult to escape, as evidenced by high crime renationalism rates. It is equally well known that detention disproportionately affects members of certain ethnic and social groups, including because of bias and
discrimination. Chapter IV Anthropological and cultural challenges 51. The societies and cultures of our time, albeit in various forms, are characterised by certain key issues. Their constant retining allows us to recognize them as signs of change in the anthropological and cultural time in
which we live. Young people, who are watchmen and seismography of all ages, look at them more as a source of new opportunities and unprecedented threats than others. Some analysts talk about a metamorphosis of the human condition that poses huge challenges for everyone, and
especially for young people on the road to building a solid identity. Body, Sexuality and Sexuality 52. The first key question concerns physicality and its many aspects. Located at the crossroads of nature and culture, the body has always symbolized and guarded the feeling of our creature
boundary and is a gift to be welcomed with joy and gratitude. The development of biomedical research and technology creates a different understanding of our body. The possibility of an increasingly daring integration between the body and the machine, between neuronal and electronic
circuits that find its icons in a cyborg, favors a technocratic approach to corpses, including the control of biological mechanisms. In this context, it should be noted that egg donors and surrogate mothers prefer to be young. In addition to purely ethical assessments, this new development can
only affect the perception of our body and the limits of what can be done with it. Some commentators report that younger generations find it difficult to adapt to this dimension of their being. On some occasions, we should also mention the growing appeal of extreme experiences to the point
where it puts its life at risk, social recognition or a sense of strong emotion as a possibility. In addition, early sexual activity, multiple sexual partners, digital pornography, organ display online and sexual travel compromise the beauty and depth of fictional and sex life. 53. In the ecclesiastical
region, the importance, sexuality and sexuality of the body are recognized, but it is not always convincingly presented as a key factor in educational and religious journeys, since it redisigns and values the importance of sexual separation and the professional dynamics characteristic of men
and women. Sociological studies show that many young Catholics do not follow church teachings about sexual morality. does not provide solutions or recipes, but believes that the sexual issue needs to be discussed more openly and impartially. The Prime Minister highlights how young
people are fiercely discussing church teachings on controversial issues such as contraception, abortion, homosexuality, cohabitation, marriage (PM 5) both in church and society. There are young Catholics who believe that the teachings of the Church are a source of joy, and would like the
Church to hold on to them unpopular, but also to declare them a deeper teaching (PM 5). Those who do not agree with them still want to be part of the Church and ask for more clarity. Consequently, the Prime Minister asks church leaders to speak in practice on controversial topics such as
homosexuality and gender issues, which young people already discuss freely without taboo (PM 11). New inquiring paradigms and truth-seeking 54. At varying intensity, many countries in the world deal with fake news, i.e. the uncontrolled dissemination of fake information through (digital
and other) mass media and the growing difficulty of separating it from real news. In public debate, truth and reasoning seem to have lost their persuasion. That's why the term post-truth was born. As one BC points out, 'there is no hierarchy of truth in social networks and digital media'. 55.
Young people are particularly vulnerable to this climate because of their communication habits and because they need to be involved in finding their way in the end. The phrase Christ is the truth of the post-truth world that makes the Church different from any other sequent group we can
relate to. (PM 11), which the Prime Minister uses, inevitably has a different meaning than in previous eras. It is not a question of handing over the most valuable hallmark of Christianity in accordance with the spirit of the world, and this is not what young people are asking for, but we must
find a way to convey a Christian message in changed cultural circumstances. In keeping with biblical tradition, acknowledging that truth has a relational basis is a good thing: people find the truth when they experience it from God, the only one who is truly trustworthy and trustworthy. This
truth must be verified and practiced, and not just reinforced and demonstrated by the prime minister's young people: The personal stories of church members are effective ways of evangelism because personal experiences cannot be questioned (PM 15). 56. We must now understand that
the functioning of digital media and the need to choose which data sources can access endless offers will result in people increasingly contacting only like-minded individuals. Ecclesiastical groups, institutions and associations are also at risk of turning into closed spikes (see Section 4.4).
Anthropological effects of the digital world 57. From an anthropological point of view, digital begin to influence very deeply the concept of time and space, self-perception, and how we see others and the world, how we communicate, learn, and gain knowledge. The approach to reality, which
puts images before listening and reading, changes the way we learn and the development of critical sciences. In the future, it will have no choice but to influence how faith is conveyed, because it is based on listening to God's Word and reading the Holy Bible. BC's responses show that few
of them seem fully aware of the current metamorphosis. 58. The superficial use of digital media exposes people to the risk of isolation, which can even become extreme: this situation is known by the Japanese term sweat comori and affects a growing number of young people in many
countries, especially Asia. Another risk is to retreat into imaginary and momentary happiness that leads to forms of addiction. The Prime Minister's young people understand this: Often young people tend to separate their behaviour into online and offline environments. Young people need to
be offered a formation on how they can live their digital lives. Online relationships can become inhumane. Digital spaces blind us to another person's vulnerability and damage our self-esteem. Problems such as pornography distort a young person's perception of human sexuality. The
technology used in this way creates a delusional parallel reality that ignores human dignity. Other risks include loss of identity associated with misrepresentation of a person, virtual building of personality and grounded social presence. In addition, long-term risks include loss of memory,
culture and creativity before the transmission and fragmentation of access to information. In addition, there is a culture of appearance and dictatorship» (PM 4). Dissatisfaction with the institutions and new forms of participation 59. Another feature found in many modern societies is the
weakness of institutions and the loss of trust of people, including the Church. Olq's responses highlight the fact that only a minority of young people (16.7%) believe that they have the opportunity to influence the public life of their country: not that they do not want to, but they believe that
they have limited opportunities and room for manoeuvre to do so. Young people strongly condemn the lack of reliable leadership at different levels at both civil and ecclesiastical levels. A particularly obvious weakness is due to the spread of corruption. Institutions should care about the
common good, and when someone is able to persuade them to serve their own interests, their credibility is dramatically undermined. That is why corruption is a scourge that undermines the foundations of many societies. The challenge of social justice necessarily requires the building of fair
institutions that essentially serve human dignity. Discontents are also useful for institutions when they are open to pathways to participation and people take more responsibility without being preyed on by skepticism. Several BC's point out that, in the uncertainty and fear of the future, young
people are no longer in contact with institutions as such, but with people who communicate values with their life certificates. On both a personal and institutional level, consistency and truthfulness are fundamental elements of credibility. Paralysis of decision-making over the proposals 61.
Several of the above factors, taken together, explain why in some parts of the world we live in a culture of indecision, where lifelong choices are considered impossible, if not insignificant. In a world where opportunities and suggestions increase exponentially, the response with choices that
are always reversable becomes spontaneous, even if this means constantly humiliating hopes. The professional separation process, marked by steps of identification, interpretation, selection, often gets bogged down in the moment when choices need to be made or implemented.
Sometimes you look for external certainties that do not require walking in faith and surrendering to the Word; At other time, there is a fear that we will abandon our beliefs to open ourselves to God's surprises. 62. Uncertainty and social uncertainty in working conditions hinder medium- and
long-term planning. Some BC's, especially in the West, argue that it is quite difficult for young people to achieve their plans to get married without compromising their financial self-sufficiency. Moreover, as the OLQ responses show, many young people wonder how final decisions can be
possible in a world where nothing seems stable, not even the difference between real and wrong. Therefore, one of the urgent challenges of our age is how we present life decisions as ways of taking responsibility for our own lives. After secularisation, 63. Despite the predictions made over
the last two centuries, sekinisation does not seem to have become the inevitable fate of mankind. In different ways, academic literature constantly uses expressions such as the return of the holy or anything like that. This situation parallels the decline in priestly and religious callings and the
emptying of churches in some parts of the world: therefore, this is not a return to the past, it is the emergence of a new paradigm of religiosity, described as not too institutionalised and increasingly liquid, marked by radical different individual paths. , even people who claim to belong to the



same name. Therefore, under IS, participants noted that there are many signs of religious and spiritual vitality in a young world that is quite deverst. Dissatisfaction with a purely immanene worldview and scientific curtailment opens the door to seeking the meaning of life through a wide
range of spiritual travel days. One BC states: Many young people declare that they are seeking the meaning of life, pursuing ideals, seeking their own personal spirituality and faith, but they rarely turn to the Church. We need to focus on the traits of this changed attitude toward religion so
that we can interpret its causes and possible outcomes and identify what opportunities it offers to proclaim the gospel message and what risks or ambiguities it may pose. In many places, this involves traditionalist or fundamentalist proposals in some areas of the young world: the case of
foreign fighters and radicalisation at various levels are an example of this. In a completely different direction, we have seen a significant situation that some Eastern European BC has noticed, linked to the gradual shift of spiritual and religious practices from obligations to optional leisure
activities: this highlights personal choice, but it is clear that such practices must compete with many other options. Chapter V Listening to young people 64. BC reiterated the concern expressed in the DP and its concern for young people. Their answers to the question What do young people
really ask the Church in your country?, were extensive and multi-faceted. At OLQ, several young people expressed their opinions quite freely, trying to convey their thoughts in an unfiltered way. Young people interpreted the Prime Minister's experiences in the same direction. BC listened to
young people in many different ways. However, attention was generally focused on young people who were active members of ecclesiastical groups, and there was a risk that they would be seen as representatives of the entire youth world. Predictably, most of the young people who
participated in OLQ were already part of ecclesiastical circles. Many repeatedly comment that the best way to listen to young people is to be where they are by sharing their daily experiences. The prime minister's participants said enthusiastically: We hope that the Church and other
institutions can learn from the process of this synodaal pre-meeting meeting and listen to the voices of young people (PM, introduction). Many olq respondents also expressed their gratitude and appreciation for this opportunity. Listening hard work 65. As one young man memorably put it,
the time devoted to listening in our modern world was never wasted (OLQ) and the presynodal meeting showed that listening is the truest and bvand language that young people are fiercely seeking in the Church. We should also recognise how difficult it is for the Church to really listen to all
young people without exception. Many of them feel that the adult world does not find their voice interesting or useful, not in a social or ecclesiastical area. One BC states that young people that the Church does not actively listen to situations experienced by young people and that their
opinions are not taken seriously. Instead, it is clear that, according to another BC, young people are asking the Church to reach out to them to listen to them and welcome them and to provide dialogue and hospitality. The same young people claim that in some parts of the world young
people leave the Church in large numbers. Understanding why it is crucial to move forward» (PM 7). That is why we are certainly indifferent and not listening; also «the Church often seems too strict and is often associated with excessive moralism» (PM 1). Hoping for a real church on the
66th. A large proportion of young people, who are mostly very sestivital areas, ask the Church for nothing because they do not see him as a significant interlocutor in their lives. In fact, some of them explicitly ask to be left alone because they find his presence disturbing or even annoying.
This request is not due to uncrity or impulsiveness, but is based on deeply serious and respectable causes: sexual and financial scandals in which young people want the Church to continue to adverse zero tolerance for sexual abuse in its institutions (PM 11); the unpreparedness of the
enlisted ministers, who do not know how to adequately tackle the lives and sensitivities of young people; the passive role given to young people in the Christian community; the difficulty of the Church in explaining its learned and ethical attitude in modern society. 67. Although young people
are very critical, they would like the Church to be an institution that shines on his exemplaryness, knowledge, solidarity and cultural tolerance. One BC says young people want to see a church that shares its life situation in the light of the gospel instead of keeping sermons! In a nutshell, this
is how young people had to say: Today's young people want a true church. In particular, we would like to say to the church hierarchy that they should be an open, welcoming, honest, inviting, communicative, accessible, cheerful and interactive community» (PM 11). More proportional
Church 68. Many young people believe that the new ecclesiastical approach is crucial, especially from a relational point of view: countless BC's say that young people want a less institutional and proportional church that can welcome people without judging them first, a friendly and
proxymal church, a ecclesiastical community that is like a family in which you feel welcome, listened to, loved and integrated. Also, according to the meeting before the synodaal meeting, we need a church that is hospitable and merciful, that values its roots and patrimony, and that loves
everyone, including those who do not speed up the observed norms (PM 1). 69. The young people most involved in church life expressed different Requests. Liturgy is often a theme that arises: they would like it to live and proxial, while it often does not lead to the experience of
communality or family feeling as the body of Christ (PM 7); They also mention sermons that many believe are not enough to follow them in the separation of their situation in the light of the gospel. Young people are attracted to joy, which should be the hallmark of our faith (PM 7), but which
Christian communities often seem unable to convey. 70. The second request concerns the introduction of a style of dialogue in the Church and beyond: young people believe it is necessary to address a number of major issues of our time, such as the recognition and enhancement of the
role of women in the Church and society. Some young people encourage the Church to deepen the cultural interpretation of faith, which allows for fruitful dialogue with other knowledge and religious traditions: In a globalised and interfaith world, the Church must not only model, but also
develop theological guidelines for peaceful and constructive dialogue with people of other religions and traditions (PM 2). Community committed to court at the 71st Court of Justice. In many parts of the world suffering from different poverty, young people are asking for material help or
accompaniment to heal their suffering. But when the Church is seen as an institution actively involved in the promotion of civil and social life, they ask that this prophetic presence could continue boldly and courageously, despite the climate of violence, oppression and persecution that
surrounds the lives of many Christian communities. Many young people ask the Church for greater operational pragmatism, in which they deal with different issues: working with the genuinely poor, caring about environmental issues, making visible sobriety and transparency choices, truth
and transparency, truth and transparency, but also the courage to condemn evil in a radical way, not only in civil society and in the world, but also in the Church itself. «The Church should strengthen initiatives to combat trafficking in human beings and forced migration, as well as drug
trafficking of particular importance in Latin America» (PM 14). The word Religious 72 for seminary and young men and women. Many seminarians, as well as young men and women who are religious in formation, expressed in many ways their views on the theme of the Synod, which is a
great source of joy for them. Their references and provocations guide us in three specific directions. The first concerns the theme of brotherhood: from the contexts strongly marked by competition and individualism, they genuinely ask for a brotherly life that revolves around shared bonds
and affection. They would like the Church to be a prophecy of brotherhood, a home that can become their family. Then there is the call for spirituality, a church where prayer and intimacy with God are at the center. Some parts of the world have opening up to the crossing; In others, ruled by
exclusive humanism, the Church is asked to be mystical, capable of opening glimpses of superiorness in the lives of men and women. For this reason, some see liturgy as a moment of prophecy. Finally, the call for radicalization remains strong, although it is not always supported by
personal consistency: with the exception of a few contexts in which the sanctified life choice and set-up service work are associated with the search for economic and social security, usually when young people choose these life forms, they consciously opt for evangelical radicalism, which
requires special and gradual accompaniment to the gift of God himself, as well as to our brothers and sisters. PART II, 73. In Part II, we need to deepen some elements and dynamics in order to adequately interpret the situations described in Part I. The faith that won't make us grow is a faith
that must grow. A faith that raises no questions is a faith that must be challenged. A faith that does not awaken us is a faith that has been awakened. Faith that does not shake us is a faith that must be shaken (Francis, Christmas greetings to Rome Curia, December 21, 2017) Chapter I
Blessing of Young People 74. To understand the truth about youth, which is not only a modern state, but a certain era in life that is part of the human condition per se, we must offer an anthropological and biblical insight, because God's Word gives us elements to understand and interpret
this crucial phase of our existence. In fact, if the Church is a true young person of the world, then illuminating the typical and universal features of youth means acquiring valuable elements to rejuvenate his image (second Vatican Council, address for young men and women), since the
synod is also a call for the Church to redisign a new youthful dynamism (Francis, address at the pre-synod meeting) , 2). Christ, Young Man Among Young 75. Youth is an original and exciting stage in life that Christ himself went through, sanctifying it with his presence. Lyon's Irenaeus
helps us shed light on this reality when he states that Jesus did not despise or evade any state of mankind or set himself the law he had named for the human race, but consecized every age at a time that corresponded to the one that belonged to him. Because He came to save everyone by
himself - all, I say, who through Him are reborn to God - infants, children, sons, young men and old men. Therefore, he passed through every age, becoming the child of infants, which sanctified infants; children, which sanctifys people of this age who have been made at the same time they
are an example of pieyness, righteousness and submit; a young youth who became an example to young people and thus consecrised them to the Lord. (against Heresies, II,22,4). That's why Jesus is a young man among young people, and He wants to meet them and walk next to them,
as he did with Emmaus' disciples (see D.P.D. Today, He still wants to offer all of his own so that every young person has a life abundant. Universal call to the joy of love 76. In answering Olq, one young man is sure that believing in God is a source of love and joy, not a source of grief!. A
recurring subject in the age of youth is joy: You, who are young, be happy when you are young, and let your heart give you joy in the days of your youth (Qo 11:9; see D&amp;C 11:9). The necessity of joy lives in adolescence in a rather natural way, relying on physical beauty, which
becomes attention and attraction to another. The body in all its glow and fullness turns into a state of love that is considered a mystery of being human, bound to eternity because it is full of love. Therefore, love wishes for everything (1Cor 13:7), and all young people are called the
messenger of resurrection (see D.C. 13:7). The entire Song song celebrates love between two young people who look at and want each other as a true symbol of the concrete love between God and His people, showing how the calling to joy through love is universal and unstoppable. Many
believe that the Church must revive his call to promote the joy of young people in a free and foreign way (see D.C. Physical strength, spiritual strength and courage to take risks in the 77th President of the 77th President of the 1970s. The brightness of young men is their strength (Pr.
20:29). Youth is characterised by an inherently proactive attitude to life: the peak of physical energy is accompanied by a unique courage to face the challenges of life and dare to go on new paths. In the biblicality of Joseph, Moses' assistant since adolescence, these features are clearly
manifested at the very moment he is called to lead God's people to conquer the promised land. Many times he is called upon to be strong and courageous, both at the urging of Moses (31:7.23) and God (Jokos 1:6.7.9). The Church wishes to address these same words to every young
person who is the challenges and risks of the life he encounters, as referenced by the apostle John: I write to you, young men, because you are strong, and God's word lives in you, and you have overcome evil. (1Jn 2:14). In Part I, the analysis of the situation showed how easy it is for
today's young people to lose the courage and courage typical of this stage of life, bending to fear and discouragedness. The Church itself is in danger of losing the enthusiasm that comes from his own calling to embrace the risk of faith, to retreat into false seedy securities. These dynamism
must be regained. Uncertainty, fear and hope 78. When they face life, especially today. age, young people experience existential preparedness and fragmentation. The lack of security creates uncertainty, the proliferation of available alternatives causes confusion, while the presence of
hatred and violence fills new generations with fear, reducing their confidence in their own resources. How can a young person be a prophet of hope in a world where corruption and injustice can make a difference? It is the same situation in which the Prophet Jeremiah found himself, when
faced with the call to be a prophet of nations, he mentioned his young age to the Lord: Ah, Lord God! Be sure, I can't speak because I'm only young. (Jer 1:6). He felt the need to bring God close, who, through his grace, would bring reliable hope to his fragile existence. On the other hand,
youth is inexperience and therefore justified fear and structural uncertainty in the face of the hard tasks facing us in life. Every young person expects company, support, intimacy, intimacy. Jeremiah only calmed down when God himself spoke these words to him: Fear not of them, because I
am with you and I will save you. (Jer 1:8). That's why many young people ask for a church that is a mother and never forgets them (see D.A. Falling, healing and hospitable 79th. Developing the ability of love remains the beauty and risk of youth, because love, when pursued and lived in a
chaotic way, can become an undisciplined passion and destructive drive that brings only sadness. Evil and sin also dwell in the lives of young people, and their request to be welcomed and forgiven is a cry we must receive. One of the most famous metaphors of the gospel, which tells the
story of two boys and brothers, is a parable of a merciful father, but it could also be called a metaphor for a father who goes out twice (cf. Lk 15:11-32): the first time welcoming his younger son after carelessness and indisciplinance, and the second time asking an older boy - whose heart is
hardened and numb - to come back inside the house to celebrate and share the joy of his brother's return. The father here as a parable is a true adult character that many young people seek in their lives and unfortunately cannot find. This analogy refers to a brave father who allows his
children to experience the risk of freedom without imposing restrictions that terrify their choices. He's a father with a heart so big he doesn't rule anyone out, and at the same time he wants to chore everyone into his household. The Church is called so that all the young people he encounters
in his path can experience the same fatherly and motherly attitudes. Willingness to listen and accompaniment 80. In DP, John and Mary's characters effectively described the readiness to listen and the desire to go down a path of professional separation that will not be completed in one
moment, but which will become an existential journey that the presence of Jesus, every young teacher, model, and friend. 81. In biblical phone calls addressed directly to young people, we find an invitation to Samuel (see D.A. There we see very clearly that youth is a time of listening, but
also a time when people cannot alone understand the word of life and the Word of God. Compared to adults, young people have no experience: it is adults who should, with constant use, train to distinguish good from evil (Heb. 5:14). Therefore, they are meant to shine mostly on their
righteous conscience, due to their constant practice of choosing between good and evil. The accompaniment of younger generations is not an optional part of educating and evangelising young people, but the ecclesiastical duty and justice of every young person. Only Eel's cautious and
wise presence allows Samuel to correctly interpret the word God speaks to him. In this respect, the dreams of elders and the prophecies of young people only happen together (see D.A. The maturation of faith and the gift of segregation 82. Above all, faith is a gift that is welcome and its
maturation a path that must be followed. Firstly, of course, we must repeat that being a Christian is not the result of ethical choice or lofty thought, but an encounter with an event, a person who gives life a new horizon and a decisive direction (DC 1; EG 7). This encounter creates a life-
changing experience that guides it through dialogue and responsibility. As they grow up, all young people realize that life is greater than they are, and they do not control everything in their existence; They understand that they are who they are thanks to the care they receive from others,
above all their parents. They are convinced that in order to live their lives well, they must take responsibility for other people and repeat the care and service settings that enabled them to grow. Above all, they are called to ask for a gift of separation, which is not a skill that can be developed
alone, but is primarily a gift that we must receive, which must be used thoughtfully and wisely in order for it to grow. And a young person who has received the gift of his perceptiveness and knows how to make fruit out of it is a blessing to other young people and to the whole nation. 83.
When the young King Solomon was summoned to ask God what he wanted for his decisive role, he asked for an understanding heart (1. And God's appreciation soon manifested itself: 'Because you have asked yourself to understand what is right, be sure, I am now doing as you say' (1st.
In fact, all young people are in some way rulers of their existence, but they must be helped to request separation, and they must be brought along in order to achieve fullness. A gift from himself. The story of the young Queen Esther is enlightening in this regard: the prayers of her people
(see D.C. Life cycle and professional dynamics 84. In adolescence, identity is forging. At a moment characterised by complexity, fragmentation and uncertainty about the future, it is difficult, if not impossible, to form a life plan. In this crisis situation, the Church's contribution often focuses on
supporting good life choices. In the luckiest cases and wherever young people are more receptive, such pastoral treatment helps them find a calling that, after all, is a term that can only be applied to a few lucky individuals, and that marks the culmination of the project. But isn't this way of
doing things in danger of diminishing and undermining the calling of the term full truth? In this sense, it is useful to remember the encounter between Jesus and a rich young man (cf. Mk 10:17-22; Lk 10:25-28). There we see that the teacher of Nazareth does not support the young man's life
plan, nor does he propose how to achieve it; he does not recommend additional commitments and does not want to fill the emptiness of the young man who asked him: What am I still missing?; At least he doesn't want to fill this void by supporting a young man's thoughts on his future. Jesus
does not fill his emptiness, but asks the young man to empty himself and make room for a new vision of self-giving through a new approach to life a result of an encounter with Him, which is the way, truth, and life (Acts 14:6). In this way, Jesus asks the young man through a real loss of
direction to reshall his whole life. It is a call to take the risk, to lose what has already been acquired, to trust. It is a provocation to break the design position, which, if it becomes extreme, leads to narcissism and withdrawal. Jesus urges the young man to enter the mindset of faith that
challenges his life as he follows, precedes, and follows an intense loving gaze: Jesus looked at him and loved him. There's one thing missing, he said. Go sell everything you have and give to the poor and you'll have a treasure in heaven. Then come, follow me. (Mk 10:21). Chapter II
Calling in the Light of Faith 85. Young people say in the Prime Minister's final document: We are looking for a church to help us find our calling in all their senses (PM 3). To this end, the meaning of the term's vocation needs to be clarified. Caring for all young people, the synod is invariably
asked to convincingly illuminate the professional horizon of human existence as such. The young people themselves ask the Church to help them find a simple and clear understanding of the calling (PM 8). Responses from different parties and also from the many comments made by the
young people themselves, we understand that the term calling is usually used to show callings to the recorded ministry and special sanctification. One BC argues that the weak point of pastoral care when detecting the callings of young people is that it limits the concept of vocation to the
choice of ministerial priesthood or consecred life. 86. If we simply compare this narrow view with the journey of two past Synods, which said that marriage is a calling and that marriage and family initiation should be the result of a professional segregation process (AL 72), it is not difficult to
understand that the vocation of the term reductive vision breeds a strong bias among young people. , who see professional pastoral care only as an activity whose sole purpose is to recruit priests and religious men and women. Starting with this common ecclesiastical image, it is necessary
to lay the foundations for a 1990 conurbation that can be relevant to all young people. Human life in professional Horizon 87. The Second Vatican Council clearly regained the professional horizon of mankind when it used such terms to express how all men are intended to connect with
Christ (see D.I.E.D. GS 19.32) and the general call to holiness (see GS 48.49.52). Subsequent magisterial teaching evolved in the same direction, recognizing the term vocation of analog character and many dimensions that describe the reality it describes for each personal task and the
connection of all people. I invited Christ to 88. When the Bible finds that everything is created through christ and for Him (see D&amp;B 14:12). Blessed Paul VI has already stated that God calls every mission of human life (PP 15), while Benedict XVI demanded that God create people as
creatures of dialogue: the creative Word «calls each of us personally, revealing that life itself is God's calling (VD 77). In this regard, only professional anthropology seems sufficient to understand people in all their truth and fullness. The fact that, under the Prime Minister, some young
members of non-believes and other religions proved that they wanted to see their calling in the world and history was significant. (cf. PM 8). Go out of our own self 89. By talking about life as a calling, we can highlight some elements that are very important for young growth: it means
excluding the possibility that life is determined by fate or randomness, and also that is a private service that can be run alone. If in the former case there is no calling, because there is no understanding of the destination worthy of our lives, in the latter case, if people are kept un in touch with
others, they are also uninvited. Professional segregation along these lines turns into a journey of reconciliation with our body and ourselves, others and the world. Towards the fullness of joy and love 90. The idea of life as a calling invites people to give up the lie of self-creation and the
illusion of seeing themselves narcissistic themselves, to allow themselves to participate through history in a plan by which God despises us for the good of others. That is why we must promote a renewed professional culture that is still linked to the joy of life and hope to create a connection
between love. Indeed, the fullness of joy can only be experienced when we discover that we are loved, and therefore, when we are personally called to love others in turn in the concrete circumstances in which we live (family, work, social and civil commitment). The calling to follow Jesus in
the 91st. The Christological event is a fulfillment of creation because it is a mystery that moves creation from the beginning: «The truth is that only the mystery of the incarnation of the Word takes mystery man takes light [...] Christ, the last Adam, through the revelation of the mystery of
father and his love, reveals man completely to himself and makes his highest calling clear. (GS 22). In Jesus, we find that we are called to cross ourselves; In fact, listening to His word prompts us to go deep (see D.A. Baptismal Calling 92. In the New Testament, however, the exhortation
also refers to the invitation of certain people to follow him more closely. The paradigm of this call is the gospel story of Jesus' encounter with the first disciples (cf. The destination of Jesus' call will not be made public until we follow Christ, who is a dialogue and relationship with the Master. It
cannot stand out clearly from the outset, as if it were the result of the project for which we are responsible and whose key we have, so that we can plan all the details. It is visible through the eyes of faith, which, as Pope Francis said, see it to such an extent that it travels, to the extent that it
chooses to enter the horizons opened by God's word. (LF 9). 93. We must not forget that every professional path rooted deep in the experience of divine philiration given to us in baptism(cf. Rm 6:4-5; 8:14-16), is a paschal journey that means our commitment to self-denial and the loss of
our lives to get it back. Christ who invites us to follow him is He who, for the joy before him, endured the cross, despised shame, and sits to the right of the throne. (Heb 12:2). Therefore, while believers understand that their discipley requires surrender and the suffering of loyalty, they do not
lose their hearts, and they constantly choose the Lord who went before us in the Father's right hand and follows us with His Spirit. Apostle Call 94. Among those who follow him, Jesus chooses a few for special ministry. This is very clearly reflected in the apostles' calling: He appointed
twelve apostles, who he also named the apostle, that they might be with him, and that he might send them to preach and authority to drive the demons away (cf. Lk 6:13), urging them to tend to their flock (cf. Paul, servant of Jesus christ, called the apostle, separated from the gospel of God
(Rm 1:1; see D&amp;C 1:1). In texts that refer to a special call to a mission, God's free and unwarranted name is clearly emphasized, as is the choice made from the mother's womb, the revelation of the mystery of Christ to the chosen person, and the mission in the history of salvation.
Sometimes this calling involves giving a new name to an invitee. 95. It is important to stress that certain calls can only be understood throughout the church's professional landscape. In fact, the full name ecclesia indicates the professional nature of the disciples' community, his identity as a
gathering of invited people (see D.A. PDV 34). In the Church, the special function of calling is not intended to bring privilege, but rather to make visible the grace with which God calls us all salvation: thus, when Jesus tells Levi that the tax collector follows me, making him the apostle of the
Church (2:14), he declares to all of us that he did not come to call the righteous , but sinners. (Mk 2:17). Church calling and callings in church 96. The true thriller and perfect fulfillment of the Church's calling is in Mary, a young woman who, by her duty of yes, enabled the Son to incarnation,
thus creating the conditions for all other ecclesiastical callings. The Marian principle precedes and transcends the ministerial, charismatic and legal principle of any other church, and supports and follows them all. 97. It is also not entirely com understandable the significance of our baptismal
mission if we do not think it is inherently related to the missionary figure of the Church, which eventually draws into contact with God and all men. In reality, the various ecclesiastical callings are the many multi-faceted expressions through which the Church fulfills its calling to be a true sign of
the gospel obtained by the fraternal community. The various forms in which we can follow Christ each, in their own way, express the task of witnessing the Jesus event, in which every man and woman finds salvation. 98. St. Paul returns to this subject several times in his letters and recalls
the Church as a body of different members and emphasizes how each of them is necessary and in proportion to the whole, because only the harmonious unity of all parts makes the body living and harmonious. According to the Apostle, the origin of this connection is itself in the mystery of
the Holy Trinity. In fact, Paul wrote to the Corinthians: There are many kinds of gifts, but the same Spirit; and there are varieties of service, but the same Lord; and there are all kinds of works, but the same God inspires them all in each. (1Cor 12:4-6). 99. Consequently, the various forms of
Christian life cannot be imagined or understood independently, but only in the reciprocity and exchange of gifts they generate (see IAS 19, 2004). VC 31). This is the only way the Church can become an integral image of Jesus' face in human history. A recent letter from Iuvenescit Eccles,
about the relationship between hierarchical and charismatic gifts and church life and mission, gave valuable indications of the development of the correct theology of charisma, so that he could gratefully welcome and wisely confirm the gifts of mercy that the Spirit constantly arouses in the
Church from his rejuvenation. Different professional paths 100. Finally, the development of a broad professional perspective leads us to think about professional segregation in a way that may apply to everyone, because, as Pope Francis says, talking about professional ministry is to confirm
that all pastoral activities of the Church are geared towards a professional distinction of a professional nature. [...] Professional service must be seen as the soul of all evangelism and pastoral service of the church as a whole. (The Holy Father's message to the Professional Service and
Sanctified Life of the International Conference: Prospects and Desires for Participants, November 25, 2017). Family 101. The family's two recent synods and the apostolic exhortation Amoris Laetitia provided a rich insight into the family's calling in the church and the priceless contribution
families are invited to make to the gospel testimony through mutual love and a generation and education of children. Restoring the professional impact of this message and making it understandable to young people within the identitivity culture to which they belong is very important. Thinking
about getting ready for marriage and accompaniing young couples seems to be two strategic points on which to invest in pastoral energy. Ministry 102. The Church has always understood that callings to occupied service are crucial to Christian life and the salvation of all men and women.
That is why he has paid special attention to the care, formation and accompaniment of the candidates in this state of life. The concern of many churches about the decline in the number of candidates is undeniable; this requires a new reflection on the vocation enlisted service and
professional pastoral care capable of conveying Jesus' callings to become shepherds of his flock. Consecized life 103. The prophetic testimony of sanctified life must also be rediscovered and better presented to young people in its original attractiveness, as an antidote to the paralysis of
normality and the openness of grace that is turned upside down in the world and its ways of thinking. Resurrecting the charm of evangelical radicalism among the younger generations so that they can redisign the prophetic value of chastity, poverty, and obedience as a thriller of the
kingdom and the complete fulfillment of their lives is something that cannot be neglected at a time dominated by consumerism and trade sentiments. Occupation and calling 104. Christians called holiness and anericaded by the Spirit learn to view all life choices through professional eyes,
especially the choice that is central to their state of life, but also those that are in their working lives. For this reason, some BC's hope that the Synod will be able to find ways to help all Christians rediscoscoscont the link between profession and vocation in everything from their fertility to
everyone's lives and provide young people with professional guidance. The unprecedented situation of singles at the 105th World Time. Finally, some BC wonder what professional status those people have who choose to remain single without referring to a particular marriage or marriage.
Considering that their numbers are growing in church and in the world, it is important for the synod to think about this. Chapter III Dynamism of occupational difference Request for differentiation 106. At the meeting before the synodaal meeting, the young man clearly expressed the
importance of segregation for our lives: Today, like thousands of other young people, believers and religions, I must make choices, especially for my future career. But I'm insecure, I'm lost, I'm worried. [...] I feel like I'm up against a wall looking for a deep meaning in my life. I think I need a
little separation in the face of this emptiness... During those days, his question was repeatedly confirmed, formulated and deepened, highlighting the difficulties of young people: Many young people when asked the question What is the meaning of your life? do not know how to respond.
They do not always connect between life and transcendence. (PM 5). Often young people move between extreme and equally naïve approaches: the feeling that they are at the mercy of an inevitable and pre-determined destiny, a feeling overwhelmed by the ideal of abstract excellence
within the framework of unbridled and violent competition. In this situation, we can recognize the possibility of the Church, although it is difficult for young people to see him being able to help them: Many young people do not know how they can intentionally continue the separating process;
is an opportunity for the Church to follow them. (PM 9). Pope Francis also realized it: We must say in this context that many ecclesiastical communities do not know how to do this, or they do not have the ability to be perceptive. That is one of our problems, but we should not be afraid
(Francis, pre-synodal meeting, answer to question no. 2) Difference in plain language and Christian tradition 107. Young people attending the pre-synod meeting also mentioned how difficult it is for them to understand what segregation means, since this term is not in their vocabulary,
although they feel the need to which it refers: «Noticing a calling can be a challenge, especially given the misunderstandings about the term. However, young people are rising to the challenge. A perceptive calling can be an adventure on the journey of life. (PM 9). 108. In fact, the term
difference can mean many different things that do not conflict with each other, but are also not the same. In a broader sense, difference refers to the process of making important decisions; the second meaning, more typical of Christian traditions, refers to the spiritual dynamics through which
individuals, groups, or communities try to recognize and accept God's life disease in their true situation. Moreover, as the DP has already mentioned, the term applies to invalid diversity of different practices and situations: There is indeed one form of separation in reading the signs of times
that lead to the recognition of the Presence and Function of the Spirit in history. Moral difference, on the other hand, distinguishes what is good and what is bad. Another form, spiritual segregation, seeks to recognize the temptation to reject it and move on the path to the fullness of life. The
overlapping of the different meanings of these forms is obvious and can never be completely distinguished from each other» (DP II, 2). Proposal for a professional difference 109. The specific characteristics of the occupational difference are also characterised by several different levels. As
Pope Francis' comments before the synodaal meeting show, there is a level common to all men and women: We all need separation. That's why this word is in the synod title. And when we feel this emptiness, this unease, we must distinguish (Francis, presynodaal meeting, answer to
question no. 2). In this sense, the Synod intends to care for all young people, invariably right from the start (DP 2), offering them our willingness to follow them in a process that leads them to achieve clarity and truth about themselves, welcoming the gift of life and finding the contribution they
are called to make to society and the world. The Holy Father also emphasized how the Church bases a separation proposal that he extends to all people with the conviction of faith: God loves each and calls each and every one personally. It's a gift that when it is fill us with joy (see D.P.D.
Be sure: God trusts you; He loves you and he'll call you. And there will never be any shortage from him because he is loyal and truly believes in you. (Francis, address at the pre-synadical meeting, 2). 110. For young believer, the perspective of separation is given a new depth, in so far as it
is placed in the dynamics of personal relationship with the Lord: therefore, they openly seek to find possible ways to respond to God's love by participating as members of the Church in the task of proclaiming and witnessing good news. Thus, the outlook is much broader and more
fundamental than the demeaning view that, as the answers of many BC show, church leaders and many faithful tend to identify with professional separation on the path to choosing your space in life (marriage, priesthood, sanctified life). Professional differences could also refer to the choice
of social and political commitment or occupation. 111. Above all, the professional difference is not over once the decision between the various options has been taken, but it extends over time to the concrete measures we take to implement the decision. In this sense, the difference is also a
way of life: it is necessary not only in exceptional times when we have to solve serious problems and make crucial decisions. It is a means of spiritual struggle to help us follow the Lord more faithfully. We need it all the time to help us recognize God's schedule so that we don't carry out his
exhortations of mercy and ignore his call for growth. Separation is often practised in small and manifestly insignificant matters, because the greatness of the spirit is manifested in simple everyday probabilities. (GE 169). Divorce is a gift and a risk, and this can be scary. Identification,
interpretation, selecting 112. As we have seen, the possibility that separates the Church is based on the conviction of faith: The Spirit of God works deep down — in the heart, the Bible says; in accordance with theological tradition, conscience – of all persons, regardless of whether they
explicitly profess the Christian faith through their emotions and desires, aroused by life events, and those related to ideas, images and projects. The three steps that Pope Francis expresses in EG 51, which the DP repeats, come from this attention to internal dynamics: identification,
interpretation, choice. 113. Identification means giving a name to the large number of emotions, hopes and emotions that dwell in all of us. They play a key role and should not be hidden or dampened. The Pope mentioned this: Opening everything is important, emotions must not be
disguised or disguised. The ideas that arise should be expressed separately» (Pre-synodal Meeting, answer to question no. 2). The journey of professional separation requires great attention to the things that arise in the different experiences that everyone goes through (family, study, work,
romantic relationships, volunteering and others, etc.), today increasingly along errical and progressive paths, with inevitable success and failure: where does a young person feel at home? Where does he feel more satisfied? However, this is not enough, because life experiences are ambiual
and can be interpreted in different ways: what is the reason for this desire? Does it push me towards the joy of love? These interpetations can be used to make choices that are not only the result of frequency mutations or social pressures, but of agglomerations of freedom and responsibility.
114. As perceptive human freedom, it is at risk of error. As DP mentioned, the human heart is generally divided because of its weakness and sin, because it is attracted by different and even opposite feelings (DP II, 4). It is therefore essential that perceptive individuals must continue to form
a perceptiveness, intelligence and style. 115. For those who accept it and draw inspiration from it, Christian wisdom provides valuable tools such as the teachings of the Word, the Church, and spiritual accompaniment; These are all aids in interacting with the living norm, Jesus, so that he
can be intimately felt to the point where he has his heart. Therefore, a real journey of perceptiveness requires a listening and praying attitude, a humble attitude toward our teacher, and a willingness to make difficult decisions. This has also been discussed by the young people of the pre-
meeting synod: «Spending time in silence, self-esteem and prayer, and reading the scriptures and deepening self-esteem are opportunities that very few young people use. These areas need to be better explored. Commitment to faith-based groups, movements and like-minded
communities can also help young people to distinguish them (PM 9). The fundamental step in this direction is to practice what tradition calls the study of self-interest, which is actually intended to make people aware of the signs of God's presence and to enable them to recognize his voice in
the practical affairs of our daily lives. For this reason, Pope Francis recommends this practice to all Christians, and even more so to young people who are trying to find their way: I ask all Christians not to leave out sincere daily scrutiny of the mind in dialogue with the Lord who loves us (GE
169). Indeed, what one DV wishes young people can happen in this dialogue with Christ, the way, the truth, and life: The formation of their identity that could help them connect more to good and truth than to their comforts and interests. The role of our conscience 116. Conscience plays a



key role in the separation. As one DV reminds you, if there is formation (and must be!), it can only happen as an education for freedom conscience. Pope Francis stresses the need for our consciences to be better integrated into the church's (AL 303), BC's replies show how, in practice,
sufficient attention is often not paid to conscience. Its mission is not limited to identifying mistakes or sins: given our personal boundaries and the limits of our situation, not to mention all the difficulties of finding our way, our conscience helps us see what gifts we can offer and what donations
we can bring, though not entirely to the level of our ideals. 117. As the Second Vatican Council points out, our conscience is the most secret core and refuge of a man. There he is alone with God, whose voice echoes in his depths. (GS 16). From this point of view of faith, it seems clear how
the exercise of our conscience is a universal anthropological value: it challenges every man and woman, not just believers, and everyone has to answer that. All individuals, thanks to their experience of being loved as unique beings in a network of social relationships that support their lives,
find and receive an invitation to love, and this challenges their consciences as a necessity that establishes themselves as the norm. This reflection of the Lord's own way of working is behind the improvement of our conscience: It is in his conscience that Jesus makes his decisions in intimate
dialogue with the father, even the most difficult and painful, as in the Garden of Gethsemane. He is the true norm of every Christian activity and special calling. You face reality 118. Young people experience the limits of their freedom and therefore their separation: Many factors affect young
people's ability to distinguish between their calling, such as church, cultural differences, demands of work, the digital world, family expectations, mental health and mental state, noise, peer pressures, political scenarios, society, technology, etc.; (PM 9). But this reality - which, above all, is
the gift and otherness that flows through us – with the limitations it entails, is a way in which we can find confirmation of what we have understood in our hearts: the principle that reality ranks higher than ideas also applies to separation. Theologically, every wish, even the loftiest, is
summoned to embodi a concrete and consistent choice that is necessarily limited, opening the door to ascesis, without which there is no path to holiness and the fullness of life. 119. Commitment to our daily lives can be stimulating, especially when circumstances mandate a kind of
suspension or slowing down our progress towards our goals. This is what young people go through in many countries, either because their skills do not have real opportunities to utilise their skills, or because it takes a long time to establish their careers. These situations can become very
fruitful when they force individuals through a healthy stage of disappointment and they understand that no professional achievement or existential goal can ever the thirst for life, fullness, and eternity they carry in their hearts. This creates a drive to engage deeper in the search for
authenticity and vocation. One of the problems of our time is that circumstances often lead to the postponement of this stage and put it at a time when people have already taken binding decisions, for example from a collective point of view, or defined their way of life and made commitments
– including economic ones – that are not easy to back down from. Chapter IV Accompanying document Article 120. The entire tradition of spirituality emphasizes the fundamental importance of accompaniment, especially in the professional separation process. The Prime Minister's young
people repeatedly expressed this need, highlighting in particular the importance of the certificate and the humanity of their mentors. Many BC also highlighted how young people ask church leaders to be willing to provide this service, highlighting how often it is difficult for the latter to ensure
this. The accompaniment can be said in many ways on the 121st. «All young people are invariably entitled to be guided on the journey of life» (DP III, 2). Professional accompaniment is a process that can unleash freedom and the ability to give and integrate different dimensions of life on the
horizon of meaning. For this reason, true accompaniment tends to present a calling, not as a predetermined destiny, as a task to perform, as a ready-made script that is accepted by finding out how to implement it effectively. God takes seriously the freedom he has given people, and
answering his call is a commitment that requires work, imagination, arrogance, and willingness to progress even through trial and error. 122. The responses we have received show that some BC are planning to accompaniment on a wide scale (including occasional meetings, good advice,
moments of dialogue on various topics); for others, it is something that is much more accurate and falls within the scope of Christian coaching. Young people can be accompanied by men and women, religious and laymen, couples; community also plays a decisive role. Therefore, the
accompaniment of young people in the Church takes many different direct and indirect forms, weaves together diverse dimensions, and uses diverse instruments, depending on the context in which it takes place, as well as the degrees of ecclesiastical and faith participation of those in the
company. Spiritual accompaniment 123. Many EDFs see personal spiritual accompaniment as the primary, if not the only, place of professional separation. It is an opportunity to learn to recognize, interpret, and choose from a faith perspective, listening to what the Spirit suggests in our daily
lives (see D.A. In the personal relationship of accompaniment, it is important to understand the difference between masculine and feminine approaches for both mentors and those involved. In this respect: the tradition of spiritual fatherhood and motherhood must be deepened and
preserved. 124. Spiritual accompaniment has special characteristics that distinguish it from other forms of personal accompaniment, such as counseling, coaching, mentoring, tutoring, etc. However, there are also relationships and links between them. In order not to forget the unity of the
person and the essential nature of the accompaniment relationship, we must examine the additionality between spiritual accompaniment and other forms of intimacy, which in our daily lives may include individuals who can help young people to break up and promote the formation of their
consciences and freedoms. Psychological accompaniment 125. As Pope Francis taught us, spiritual difference does not exclude existentian, psychological, sociological, or moral insights from human sciences. At the same time, it exceeds them » (GE 170). In particular, it is worth pointing
out what distinguishes spiritual accompaniment from psychological accompaniment or psychotherapy, which can prove essential for integration and the path of growth if it is open to crossing treatment. The latter accompaniment focuses on a person's resources, boundaries and development
in fulfilling their wishes. Instead, the purpose of spiritual accompaniment is specifically to initiate an intimate dialogue between a person and God in prayer, starting with the gospel and the bible as a whole, in order to find the most personal way to answer God's call. Careful pedagogy allows
the integration of the psychological dimension into spiritual accompaniment: not only listening and empathy, but also differentiation in interaction with the Word; Not only trust, but also struggle to understand that the joy of the gospel re-awakened to the sublimeness of our desires; Not only
dreams, but also real steps through life's difficulties. Accompaniment and reconciliation sacrament 126. The charisma of spiritual accompaniment may not be linked to enlightened service work. In our ancient tradition, spiritual fathers and mothers lay people, often monks, but not priests. The
practice of accompaniment now a part of the roles given to priests may limit it to dialogue, which often overlaps with the celebration of the sacrament, which suffers from regret. Despite their intimacy, ministers of reconciliation and spiritual mentors have different purposes, methods and
languages. Professional accompaniment stricto sensu is not properly a matter of reconciliation sacrament, which is the forgiveness of sins; However, confronting God's grace in the sacrament is essential to make progress on this journey. We should also recognise that, in the relationship
between accompaniment and sacrament, different spiritual traditions have developed different sensitivities. Family, formative and social accompaniment 127. Contexts in which ordinary life offer many opportunities for intimacy that can follow our journey of growth, especially in a spiritual or
broader human sense. There are cases where such accompaniment falls within the institutional functions of those who provide it and others where it is based on the willingness, ability and commitment of those involved. Several BC's cite the indispensable role of families in professional
separation, especially when parents are inspiring role models of faith and dedication: parents are always the first witnesses, and even more so in places where there is a shortage of lesser ministers. On the contrary, however, the opposite can also happen when families overread the
importance of economic or professional success, which ultimately prevents the possibility of professional separation from a tight journey. Sometimes family breakdown leads to young people being disappointed by the opportunity to plan for the future with long-term hopes. Accompaniment,
also under different names, is the focus of the attention of many education systems at both school and university level. Before it is a task assigned to certain individuals, it is a basic pedagogical attitude and mindset that permeates the entire educational community. Vocational education and
training guidance, which helps young people start their careers, is also valuable. As several BC's point out, such accompaniments are the main channel through which schools, universities, and other educational institutions promote the professional separation of young people, in addition to
the opportunity to promote a critical approach to reality from a Christian perspective and from listening to God's voice. Finally, there are a number of contexts, roles and professions in which adults who are in contact with young people, perhaps because of specific issues, can offer
accompaniment that favours their human maturity or the resolution of problem situations: we could think of the role of sports coaches, people with educational responsibilities or working in certain types of institutions (prisons, various shelters). , counselling offices or clinics) or professions
(doctors, psychologists, teachers, etc.). Although we are within their responsibilities, including as professionals, we must admit that these forms of accompaniment can have spiritual significance and influence professional segregation. Accompaniment to reading the Times characters on The
128th. Young people are challenged by the social reality they face, which often arouses strong emotions: their interpretation requires accompaniment and can become a means of recognizing the signs of the times the Spirit brings to the attention of young people and the Church. The fury of
young people over rampant corruption, growing structural inequality, contempt for human dignity, human rights violations, discrimination against women and minorities, injustice does not seem to be properly taken into account if we look at BC's responses. It seems that there is not enough
room in Christian communities to discuss these issues. Moreover, in many parts of the world, young people are caught up in violence, either as perpetrators or victims, and are easily victims of adult manipulation. Unscrupulous religious and political leaders know how to exploit young
people's idealistic goals for their own benefit. On other occasions, religious persecution, fanaticism and political violence wring hope for a peaceful and prosperous future from the hearts of young people. These, too, are the limits at which the prophetic accompaniment of the Church must
play a role. Accompaniment in everyday life and ecclesiastical communities 129. Finally, there is also the daily accompaniment, which is often quiet, but no less important, provided by people who interpret their lives in a completely humane way through their testimony. Equally essential in
professional terms is the accompaniment provided by the entire Christian community, which, through its network of relationships, suggests a way of life and stands with those who travel towards their personal form of holiness. As one DV points out, «the individual aspect of separation can
only be fertile if it is part of a lantern, fraternal and fruitful Christian experience. The Community also has a desire to give itself, which is a prerequisite for the proper distinguishability of its specific customs.. Mentors' features 130. Mentors are called to honor the mystery that all people carry
in themselves and to trust the Lord who is already working for them. They are asked to understand that they are a model that can affect others through what they are, rather than what they do or propose. The deep insightful interaction in the state of spiritual accompaniment — the fact that
the tradition speaks of spiritual fatherhood and motherhood is not a coincidence, as a profound insightful relationship — requires mentors to form solidly and to be willing to work, above all, toward themselves spiritually and, to some extent, psychologically. Only in this way can they truly
serve, listen and dismiss and avoid the most common risks associated with their role: displace those they follow in the search for and accountability of choices, deny or eliminate the emergence of sexual issues, and finally transcend borders and interfere inappropriately and destructively with
the people they help on their spiritual journey. , which can be a real abuse and addiction. When this happens, in addition to the injuries inflicted by the individuals involved, a climate of fear and mistrust begins to spread, preventing the practice of accompaniment. 131. Certain BC understand
that accompaniment is a demanding service when it comes to: characteristics of those who do it: «Young people request [...] effective and reliable mentors full of faith; Imitators of Christ who live a truly happy life, promoting a relationship with God and the Church. Pope Francis mentioned
how mentors must be able to inspire trust and be wise people who fear nothing, who know how to listen, and who have the Lord's gift to say the right word at the right time (Pre-synodal Meeting, answer to question n. 2). 132. The youth of the presynodical meeting accurately state the profile
of the mentor: a faithful Christian connected to the Church and the world; someone who constantly seeks holiness; have been confidanted without judgment; actively listens to the needs of young people and responds in the same way; is deeply loving and self-conscious; acknowledges his
limitations and knows the joys and sorrows of spiritual journey. (PM 10). It is especially important for young people that mentors recognize their own humanity and credibility: Sometimes mentors are put on a pedestal, and when they fall, destruction can affect young people's ability to
continue working with the Church (PM 10). They also add that mentors should not lead young people as passive followers, but walk alongside them, allowing them to be active participants on the way. They should respect the freedom associated with the process of separating young people
and equily provide them with the tools to do so effectively. Mentors should believe wholeheartedly in a young person's ability to participate in church life. They should cherish the seeds of faith in young people, without expecting to immediately see the fruits of the Holy Ghost's work. This role
is not limited and cannot be limited to priests and religious, but laity should also have the power to take on such a role. All such mentors should benefit well from formation and participate in continuous formation» (PM 10). Accompaniment of seminary and young consecred persons 133.
«Personal accompaniment is a necessary instrument of formation» (RFIS 44) for seminarists, but the same can easily apply to men and women who are religious in formation. First, it is a service of professional separation and charisma authentication: both individuals and the Church must
verifie the choices made. To this end, it is essential that mentors retain a real state of freedom in themselves: giving trust means giving up secrecy; the detection that formation can be interrupted and help people find alternative paths cannot be ruled out in advance and cannot be
considered a failure, even in situations where there is a shortage of ministers and sanctified persons. At the same time, this accompaniment contributes to the maturity of the people and Christians who have formed and who become a real formative investment aimed at creating a pool of
men and women with the necessary characteristics with others to find and follow it. First of all, the accompaniment is learned by accepting the involvement. 134. Experience with formators shows that the candidates for enlisted service work and consecrated lives are young of our time and
share the typical features of their peers' culture and approach with the world, starting with the pervertability of social media and digital communication. Accompaniment must be focused on deepening their personal spiritual lives and on their apostolic impulse, which contributes to the
integration of hard work, disappointments, and drought; If psychological difficulties arise, a special accompaniment in addition to mental accompaniment is very useful. At the same time, spiritual accompaniment tends to prevent candidates from spending time and helping them root - albeit
temporary - at the stage where they are going and do not live waiting for the time when formation is over. The encounter with the Lord takes place in the present, including for people who live in a formation house. 135. The challenge of our time more and more often is the integration of
differences. In particular, in formative contexts that gather people from different countries and cultures, young people must engage in intercultural dialogue and prepare for what society requires at the end of their founding. If, on the other hand, young people want to meet other cultures, on
the other hand, they find it difficult to deal with differences, because they come from societies that use very powerful vaccination tools against differences, even trying to ban, standardize or devalue them. 136. Accompaniment is crucial to take due account of the backgrounds of people, who
are now increasingly diverse in terms of entrance age, educational level, previous formation, previous professional and qualification experience, church background (parishes, associations, movements, etc.). Accompaniment is a key tool that allows for a truly individual approach to formative
pathways that young people seem to appreciate, while they find standardised proposals appalling. This may also apply to a certain didactic accompaniment during their studies. PART III, 137. Based on the background interpreting elements raised in Part II, we must now focus on
recognizing the most appropriate perspective, style, and tools so that the Church can fulfill its mission toward the young: to help them meet the Lord, to feel loved, and to answer His call to the joy of love. In this dynamic of its perceptiveness, the Church itself, while committing itself to
including all young people, can regain a new and joyful apostolic impulse through pastoral and missionary conversion. Chapter I Essential Perspective Difference in Outgoing Church Style 138. When Pope Francis met young people at the start of the Prime Minister, he declared that the
synod was also a call redi find a new youthful dynamism. [...] In the Church, too, we must learn new forms of presence and intimacy. (Address from the synod to the pre-meeting, 3). Very clearly, one BC claimed that 'young people are asking the Church for a huge change in attitude,
direction and practice'. Another BC, taking into account the paths of renewal operating in its own territory, wrote: The real question behind these companies is more generally related to the form of the Church that we are looking for and want to present: the expression outgoing church
properly identifies a common problem, but we are still looking for useful operational indications of how this can be done. This requires a determined process of segregation, cleaning and reform (EG 30) and honest and deep listening to young people who have every right to participate in
sensus fidei fidelium. 139. In this context, choice does not mean giving answers to problems once and for all, but rather identifying the actual steps in order to increase the ability to participate in separation processes for our mission, as a ecclesiastical community. Nor can we expect our
offer of accompaniment towards professional segregation to be credible to the young people we are dealing with unless we demonstrate that we are able to exercise separation in the ordinary life of the Church, making it the course of action of our community before applying it to their
situation. Just like young people themselves, many BC's expressed difficulty finding their way through a complex world where they have no map. In this situation, the synod itself is an exercise that improves the distinctiveness it brings to light in the theme. God's people in a fragmented world
140. The synodaal journey, which is the path we are pursuing together, contains an urgent call to redisign the wealth of the identity of God's people, which defines the Church as a prophetic sign of communion in a world often torn apart by division and dissent. The state of this people is the
dignity and freedom of the sons of God, in whose hearts the Holy Spirit lives as in His temple. Its law is a new commandment to love when Christ loved us (see D.A. Its end is the kingdom of God. (LG 9). In their historical reality, God's people have many faces because they are embodied in
the people of the earth, each with its own culture (EG 115). Within it, the Holy Spirit brings out many gifts while creating a unity that is never unity but multifaceted and inviting harmony. (EG 117). This dynamic identity takes the Church toward the world and makes him a missionary and
outgoing; He is not distressed by the concern that he is the centre (EG 49), but by his humbly managing to leave even beyond his borders, knowing that he has something to give and something to gain in the event of a gift exchange. Within this dynamic, the Church must choose dialogue as
its style and promoting awareness of the existence of bonds and links in a complex reality - which should be seen as being made of fragments - as well as a tension of unity that allows all parts to be convergenced without being absorbed into unity, maintaining their individual distinctiveness
and richness that they share (see D.C. No calling, especially within the Church, can be placed outside the dynamism of this outgoing dialogue, and any real effort to accompaniment to professional segregation must be measured against this horizon, paying particular attention to the poorest
and most vulnerable brothers and sisters. 141.10.2011. This dynamism, in which we leave ourselves to give our lives and work uncivilized so that everyone, individually and collectively, can face the joy of love, also characterizes the way in which the Church exercises the authority he has
been believed in, in a way that is truly lame and thus creates communion. According to some analyses, etymological prestige is the ability to make all creatures grow (augeo, Latin, hen auctor and auctoritas) in it about the originality the Creator invented and wished for them. The exercise of
power means taking responsibility for promoting development and freedom, rather than carrying out controls that keep people in the country and keep them in captivity. 142. Thus, the Church is achieved with young people by allowing them to be true protagonists without telling them that it
has always been done this way. This perspective, which defines pastoral style and also the way organizationally for the institution, is entirely with the genuineness request that young people are addressed to the Church. They do not expect to be joined by an unysent judge, nor by a fearful
and hyperprotective parent who generates addiction, but by someone who is not afraid of his weakness and is able to make the treasure that it has, like a seedy container, shines (see D.P.D. Otherwise, they will eventually turn elsewhere, especially at a time when there is no shortage of
alternatives (see IAS 19, 2004). 143. In order to be a must, the accompaniment of professional separation can be an essential point of view. In reality, vocation is never the principle of alienation, but rather a center that combines all of a person's dimensions and makes them fertile: from
natural abilities to personality with their resources and boundaries, the deepest passions for skills acquired through study, the experiences of success to the failures that every personal story has, the ability to create a relationship and love someone to take responsibility in the people or
society. For this reason, the accompaniment service is measured by a set of elements that appear to be only unrelated or unsanny and cannot function without formative factors. II Deep in the structure of our daily lives 144. The call to joy and the fullness of life is always placed in the cultural
context of social relationships. Young people want to be involved, shape and be protagonists when faced with the circumstances of their daily lives. For this reason, the Church is invited to go out, to look, to play (DP III, 1.3), that is, to invest time to learn - and deal with - the limitations and
possibilities of different social and cultural contexts, so that the call to the joy of love could resonate in an understandable way. At the same time, social and inter-human relationships and everyday dynamics (friendship, competence, relationship with time and money, etc.) favour the rise of
hopes, ideas, emotions and emotions that the accompaniment path helps young people to identify and interpret. The essential perspective shall take into account the links between the areas and contexts in which young people's lives develop, the need to transform pastoral care practices
and the requirements for mentor formation. 145. In particular, experiencing and encountering fragility in ourselves, in other people, in a group, in society or in culture is as exhausting as it is valuable. For young people, this can be an opportunity to find hidden resources and raise new
questions for professional purposes as well, causing them to abandon the constant search for small sureties. By following these paths, the Church will find new boundaries and new resources to fulfill its mission. Accompaniment in schools and universities 146. Practically all BC emphasise
the importance of schools, universities and different types of educational institutions following young people into the search for a personal life plan and the development of societies. In many areas, they are the most important - if not the only - places without explicit ecclesiastical character,
where many young people are connected to the Church. In some cases, they even become an alternative to churches that many young people do not know and often do not know. The young people at the pre-synod meeting also stress the importance of the Church's commitment in these
contexts: Resources are not wasted when they are put in these areas, because these are places where many young people spend most of their time and where they often deal with people from different socioeconomic backgrounds (PM 13). In particular, more attention will be paid to the
large number of young people who drop out of school or do not have access to it. Need for integrated view and formation 147. In many schools and universities, including Catholic institutions, education and formation are geared towards purely utilitarian objectives that emphasise the
application of acquired knowledge in the labour market rather than personal growth. Instead, we need to place technical and scientific know-how in an essential perspective, the reference horizon of which is ecological culture (see D.A. we must reconcile intelligence and desire, reason and
context; we must form responsible citizens who can deal with the complexity of our modern world and engage in dialogue with diversity; we must help them integrate the spiritual dimension into study and cultural commitment; We must give them the opportunity not only to distinguish
between personal paths of meaning, but also the development paths of the common good to the societies to which they belong. 148. This essential concept of education requires systemic conversion involving all members of educational communities and the material, economic and
institutional structures on which they rely. Instructors, professors, tutors and all professionals involved in educational paths, especially those working in abandoned and less-like areas, provide a valuable service for which the Church is grateful. A new investment in their holistic formation is
necessary to facilitate the rebirth and re-use of true calling: they are invited not only to convey content, but also to witness human maturity, in order to create a dynamic of spiritual fatherhood and motherhood capable of making young people the subjects and protagonists of their own
adventure. Specificity and richness of Catholic schools and universities 149. Many BC around the world express their appreciation for Catholic schools and universities. As Pope Francis said, their aim is not to proselytize, but to bring young people and children forward in human values in all
realities, and one such reality is superiorness (Address to world congress participants Education today and tomorrow. A Renewing Passion, November 21, 2015). This perspective guides them to work with other local educational institutions, while demonstrating how in free and open
societies where different identities must engage in dialogue, closed ideologies make no sense. 150. In order to be faithful to their role, these institutions must check whether students have actually received the values presented to them and promote a culture of continuous assessment and
self-assessment. In addition to abstract statements, we must ask ourselves to what extent our schools help young people to see their studies as a responsibility for the world's problems, the needs of the poorest and environmental management. For Catholic universities – Pope Francis said
this to Portuguese universities – it is not enough to analyse and describe reality; They must create spaces for real research, conversations that create alternatives to modern problems and incorporate a moral, spiritual and religious dimension into their research. Catholic schools and
universities are practically asked to show what participatory and integrated pedagogy is all about» (Portuguese Catholic University audience, October 26, 2017). 151. Especially for ecclesiastical known and institutes – and including all Catholic schools and universities – it is important to
consider certain inspiring criteria: the spiritual, intellectual, and existential reflection of kerygma; an all-out dialogue; multidisciplinarity through wisdom and creativity; urgent need for networking (see Economy, work and the search for new development models for our home 152. The
accompaniment of full human maturity involves caring for a shared home. This also requires the Church and his institutions to take a sustainability perspective and promote consistent lifestyles, in addition to countering the reductions currently in place (technocratic paradigm, idolatry of
victory, etc.). Laudato Si' urges us to trust that ecological conversion is possible. In order to create the dynamism of sustainable change, this must include not only individual choices, but also community and social choices, such as lobbying our political leaders. That is why the contribution of
young people is necessary, as one African BC says: Several church leaders recognise the dynamism of our country's young people, their responsible participation in the Church and social development policy. In order to promote sustainability, young people must be urged to dedicate their
mental resources to it in the various subjects they are studying and to direct their resulting professional choices accordingly. 153. The special contribution that the Church can make to inspire choices that recognise the value of small gestures and are based on different criteria than the
culture to be thrown away is crucial. As Pope Francis reminds us, all Christian communities play an important role in ecological education. I hope that our seminars and formation houses will provide training on the responsible simplicity of life, the gratitude of God's world, and the needs of
the poor and environmental protection. (LS 214). Work and technological innovation 154. The processes of digital technological innovation and the penetration process in the manufacturing world create a global situation called Industry 4.0, which also affects the labour market. Christian
communities are being asked to think more about these issues in their educational jobs and in the accompaniments of young people. In a scenario marked by constant change, the impossibility of identifying the skills needed tomorrow and the risk that people who are unable to adapt can be
omitted, education and accompaniment stand out as responsibilities to ensure that all young people can express themselves and no one is left behind or considered useless. The aim is to ensure that the development of skills and the ability to give meaning to their own work and to defend
everyone's right to a decent job are able to keep up with technological innovation. The younger generations are reality adopters who can make a significant contribution to the humanizing of the labour market: a style of cooperation, a culture in which differences are respected and embraced,
teamwork, achieving a balance between work and other dimensions of life. Together, jobs will be created for all 155. Promoting a new economic model requires the development of alternatives, such as those that spontaneously germ in peripheral regions and groups that bear the
consequences of discards but retain values and solidarity practices lost elsewhere. There must be resources to support these experiences, to create jobs, especially for young people, and in contexts where youth unemployment is higher. As some of the comments we have received show, in
some countries people are asking the Church to find ways to participate in this search by creatively using their own significant cultural and immovable property, improving them through youth business initiatives and projects so that they can become productive socially in addition to mere
economic returns. Within the texture of the formation of an active citizenship and a youth culture in politics, the 156th President of the European Union has been in a state of implementation. Some BC mention young people's sensitivity to social ethical issues (freedom, justice, peace,
ecology, economics, politics) and this must be accompanied, supported and encouraged. The commandment of love inherently has a social value that includes a privileged alternative to the poor and a commitment to building a less corrupt and fairer society. Social and political commitment
is a true calling, at least for some people, whose maturation must also be accompanied by mental aspects. However, professional differences cannot focus solely on finding our own place in the world without creatively taking into account the particular contribution to the common good that
we must all be called to give. 157. Through their social commitment, many young people wonder and (redi find) an interest in the Christian faith. Moreover, their commitment to justice and the poor is an opportunity to confront and engage in dialogue with non-believer and people who have
recognised other religions. Many BC's are introducing or looking for new ways to form young people for civic, social and political engagement, in particular by encouraging young people to participate, take responsibility and engage in dialogue with their peers. The importance of some
elements stands out: improving young people's professionalism and academic programs, providing opportunities as protagonists; providing them with real experiences of service and contact with our least brothers and sisters, as well as with various social environments, including
experiences in other countries and in caring for the environment and nature; elements of the context interpretation and assessment, starting with the fact that: – whose value is also emphasised by the Prime Minister (cf. PM 3) – and inseparable ecology; favoring the growth of the spirituality
of justice and emphasizing the help provided by the Bible to interpret social dynamics; supporting lifestyle change pathways focused on the importance of day-to-day activities, without forgetting structural and institutional dimensions. 158. Young people are also generally very sensitive to the
fight against corruption and discrimination. In particular, the Prime Minister emphatically states that the Church can play a key role in ensuring that these young people are not marginalised but feel accepted (PM 5), demonstrating the first commitment of promoting the dignity of women as an
area of commitment. Increasingly multicultural societies, characterised by migration and the presence of ethnic, cultural or religious minorities, are asking for the introduction of pathways to help combat bias and overcome different forms of racial or caste discrimination. 159. As far as social
and civic assurance is concerned, the pre-synadical journey also highlighted a number of situations on which we should focus. The first relates to a young person serving in the armed forces or law enforcement, who must be helped to take ownership of certain values and integrate the
dimension of service to the population, which is implicit, especially in special circumstances (peace operations, natural disasters, etc.). Secondly, the situation of young people who gain experience of full-time work, i.e. they are given different names around the world (civil service, gap year,
year of volunteering, etc.); As the Prime Minister emphasises, this is often a favourable time for future indistinparability (cf. We must avoid the risk of young people making these experiences seeing cheap labour that should be doing work that no one else can or will do. Learning to live in the
digital world 160. Several BC and the Prime Minister recognise the need to intervene vigorously to bring young people into the open use of digital technologies. The Prime Minister suggested a way: Firstly, by engaged in dialogue with young people, the Church should deepen its
understanding of technology so that we can help us understand its use. In addition, the Church should regard technology – especially the Internet – as a fertile place for new evangelism. [...] Secondly, the Church should address the widespread crisis in pornography, including online child
abuse, cyberbullying and taxes on our humanity» (PM 4). 161. Many BC understand the potential of the Internet as a tool for pastoral contact and professional guidance, especially in places where the Church has problems reaching young people by other means for various reasons. In this
respect, the skills of digital natives must also be improved within the Church. The idea that social media and the digital universe aren't just pastoral Nor do they represent virtual reality in a different way from real reality, and they are in fact a living place with its own culture as evangelism is
not yet fully accepted. You only have to think of video games, which are a major challenge for society and the Church in some countries, because they promote a questionable view of people and the world among young people, which encourages violence to be stigmatised in relational style.
Music between interiority and identity aficion 162. Of all artistic languages, music is especially related to the dimension of listening and decorating. Its effect on the emotional sphere can provide an opportunity for formation as a difference. In addition, the choice of genres and musicians is
one of the determinants of young people's identity and, in particular, their social identity. A space will be opened up for music production that can help develop spirituality. We must also nurture song and music in the lives of our communities and on journeys of faith. Some young people are
attracted to the quality of music from various Christian traditions (such as Gregorian and Orthodox monastic singing or gospel choirs). Sometimes, however, productions that mimic more commercial contemporary music languages do not favour memory and internal listening. Some BC's
argue that the offerings of other religions and religions seem to attract young people, even Catholics, thanks to their simpler and more immediate language thanks to lively and high-quality music. 163. Particular attention should also be paid to major music events: opportunities should be
promoted to redisign the truly festive and socialique value of music, starting with productions that young people themselves consider to be of high quality. WYD and major national or regional events can provide an alternative way to view such gatherings, integrating music into ecclesiastical
encounters among young people. Sports and competition 164. Given how influential the sports are, several BC's point to the need to improve them for educational and pastoral maintenance purposes. The care and discipline of our body, team dynamics that emphasize collaboration, the
value of fair play and respect for the rules, the importance of a sacrificial spirit, generosity, a sense of belonging, passion, creativity make sport a promising educational opportunity to walk the path of personal unification. Success and failure trigger emotional dynamics that can become a
training ground for our perceptiveness. For this to happen, young people must be offered experiences of healthy competition that avoids the desire for success at all costs and enables educational efforts to become an opportunity for internal growth. That is why we need sports clubs –
especially those relating to the Church – which aim to be real communities that educate everywhere and not just facilities providing services. That's why it's so important to raise awareness the role of coaches, technical staff and managers by ensuring their lifelong formation. In addition to a
purely competitive world, it would be good to consider new configurations of training places that could contribute to strengthening mutual recognition, our social structure and our community ties, particularly in intercultary contexts. Friendship and peer-to-peer 165. It is important to identify
peer groups as tools for the release of family contexts, the strengthening of identity and the development of relational skills. Opportunities for growing friendship are the most important, with shared leisure time and holidays, and in situations where young people can become mentors to their
peers or younger children, and they find responsibility and catering that are satisfied. The bonds of communality, the sharing of ideas, the ease of identification and communication with others are fundamental reasons for the success of peer education initiatives and the learning communities
they generate. In particular, they are useful when related to issues where adult words could sound more distant and less credible (sexuality, addiction prevention, etc.) and therefore less effective in bringing about behavioral changes. Proximity and support in situations of discomfort and
social exclusion Disability and illness 166. In the lives of many young people, pain means their bodies and souls in an unpredictable and incomprehensible way. Sometimes pyschiatric, sensory and physical illnesses and injuries can disprove their desires and turn activity and sexuality into



suffering. As a young disabled man said in his pre-synod speech, you are never ready enough to live with a disabled person: it prompts you to ask questions about your own life and wonder about your limitations. Young people who experience these situations are also invited to find out how
to express an invitation to joy and mission — how can you bring the joy of the gospel when suffering is everyday? — and find their inner strength: I may have the right to cry, but struggle and love are my responsibilities. These young people rely on the help of their peers, but in turn they
teach their friends how to deal with their boundaries and help them grow in their humanity. Shops and communities that know how to integrate young people with illness or disabilities are particularly useful in supporting their families and improving the contribution they can make to other
young people and to everyone. Creativity, with which a community animated by gospel joy can be an alternative to discomfort, is inexhaustible. For example, in some contexts, particularly in Africa, innovative paths to integrating young people with HIV or AIDS into pastoral care for young
people are thriving. Addictions and other fragility 167. Substances that raise awareness among drugs, alcohol and others, just like other old and new addictions, young people and threaten their lives. Some of those who have been plunged into these discomfort situations may stumble upon
a good opportunity to start again, including through being able to get help in institutions such as foster homes or education and rehabilitation communities. They need to be involved to identify their mistakes and discover the different actions they need to take, in addition to being supported to
address re-integration in a social context that often tends to stygmatize and isolate them. The work of some ecclesiastical communities on this front is noteworthy and must be supported by all Christian communities and must overcome the temptation to withdraw themselves. The formation
of professionals and volunteers working in these premises is also extremely important from a mental point of view. However, this work cannot free us from promoting a culture of prevention and from taking a position as a church on combating drug traffickers and those who benefit from
addiction mechanisms. With young prisoners on the 168th. The rehabilitation of young detainees requires their participation in tailor-made projects by encouraging re-reading of past experiences, acknowledging mistakes in the past, reconciling the traumas they have suffered in the past, and
acquiring social skills and work skills for their re-integration. The spiritual and religious dimension can play a very important role, and the Church is grateful to all those who work to make him present in these contexts (prison priest, volunteers, etc.) and to provide accompaniment to prisoners.
In addition, they ask the Synod to find ways to get young prisoners involved and give them hope. Finally, we must not neglect the importance of human and professional formation and accompaniment by people working in the prison system (wardens, psychologists, teachers, etc.) who have
to deal with situations that can sometimes be extremely complex and difficult. In situations of war and violence, 169. There are many young people in the world who live in war situations of different intensities or armed conflicts. Some are forced or forced to join paramilitary groups or armed
gangs, while some young women are raped and assaulted. Survivors often suffer various psychological and social consequences. In general, growing up in the context of high violence is an obstacle to personal maturity, and this requires special accompaniment and training measures,
especially to restore relational skills and overcome past trauma. These factors must also be taken into account in the paths of professional difference, since the call of joy is also addressed to these young people. The paths of reconciliation at national or local level are equally important
because they provide a context in which the lives of young people who have suffered violence, even brutal violence, can recover and provide valuable energy to overcome resentance and vengeance. Young young people and hospitality culture 170. The constant increase in the number of
migrants and refugees, and in particular the plight of victims of trafficking and exploitation, demand that their dignity and ability to function be given some legal protection, while promoting integration pathways to the countries received. That is why the initiatives taken by many ecclesiastical
communities and the snouting of the christian community as a whole are so important. The accompaniment of young immigrants in the first and second generations to find their way to joy and the opportunity to promote the development of society is a particular challenge in terms of
professional segregation, as it must take into account the dimension of intercultation. The accompaniment paths of mixed couples must be offered with great care and attention from a cultural and also religious point of view, as well as to former immigrants who are familiar with the invitation
to a ministerial priesthood or religious life. In contacts where there are different cultures in the Christian community, all pastoral care, including care for young people, calls for the avoidance of forms of isolation and the promotion of real encounters. Death encounter at the 171st.
Unfortunately, the death of young people is not an uncommon experience, and the same applies to young people who commit murders. In this area, it is the motherhood of the Church and her listening and accompaniment that are crucial. Sometimes death is the result of the failure of the
world, society and culture, which deceives, exploits and ultimately abandons young people. in other cases, it is a traumatic encounter with the boundaries of human life through the mystery of the experience and pain of the disease; there are also shocking experiences of suicides among
young people, which give rise to wounds that are difficult to heal in many countries; In other situations, the death of young people because of their faith, which are true martyrs, becomes a prophetic and fertile testimony of holiness. In any case, death, and especially the death of young
people, raises the ultimate question for all of us. If this experience is always another opportunity for the Church to deal with Jesus' death and resurrection, some BC wonder how the death of young people can really become everyone's reason for proclamation and calling conversion.
Accompaniment and declaration 172. The people who work in the many social, upbringing, and pastoral activities in which accompaniment occurs testify to the permanent presence of the Image of the Creator in all young people, and the Spirit speaks to each of them, even if they cannot or
are unwilling to recognize Him. The Church is invited to participate in God's work by introducing pathways that help young people see life as a gift and fight a culture of to be thrown away and a culture of death. This commitment is an integral part of the Church's proclamation mission: «The
gospel is all about (see It's about a god who rules our world. To the extent that he governs in us, the life of society is the framework for universal brotherhood, justice, peace and dignity. (EG 180). For this reason, the Church cannot accept that it is just an NGO or a charity: his members must
openly acknowledge jesus' name (see D.C. 173. All accompaniment is a way of expressing the call of joy, and can thus become a suitable place to proclaim the good news of Easter and to promote an encounter with the emerging Christ: kerygma, which «expresses God's saving love that
precedes our moral and religious obligation; it should not dictate the truth, but invoke freedom; it should be marked with joy, encouragement, viability and harmonious balance» (EG 165). At the same time, every accompaniment service is an opportunity to grow in faith, to the person
providing it and to the community to which they belong. For this reason, the most important requirement of a good mentor is to taste the joy of love first-hand, revealing the fact of everyday satisfactions and fulfilling the heart with a desire to pass it on to others. 174. This evangelical unease
protects us from the temptation to accuse young people of their distance from the church or complain about it, whereas instead we should talk - as some BC's do - about a church far removed from young people and invited to go down the paths of conversion without blaming others for his
lack of educational impetrence and apostolic timidity. Overthining Joona Syndrome remains, in many respects, an objective that must be achieved (see IAS 19, 2004). When the Prophet was sent to proclaim God's mercy to the inhabitants of Nininkyse, he escaped because his heart did not
agree with the intention that animates God's heart. The real question that Joona's plight highlights is the evangelism of evangelicals and the Christian quality of the religious community, because only the evangelical community can evangelize. Chapter III Evangelical and Evangelical
Community Evangelical View of the Christian Community 175. Under IS, it was pointed out that communal experiences are still essential for young people: if, on the other hand, they are allergic to institutions, it is equally true that they are also looking for meaningful relationships with real
communities and personal contact with brilliant and consistent witnesses (see D.C. Several BC's hoped that the synods would reiterate the open and inclusive nature of the Church, called the Society of Young People as part of both the essential nature of the proclamation and its step-by-
step presentation, thereby respecting the rate of maturation of their freedom, a true historical and daily event. Following Jesus' example, first and greatest evangelist (EN 9; EG 12), believers are also invited to go out and meet young people where they are, to re-awaken their hearts and
walk alongside them (see D.A. 176. The danger of being in an elitist and judgmental group was already a great temptation among Jesus' disciples. For this reason, the Lord praises the faith of the cyro-phonic woman, for although he was not a member of the chosen people, he expressed
great faith (see he harshly reproaches disciples who wanted fire to rain down on samaritans who are not satisfied with his passing (see he declares that belonging to the chosen people and observance of the law do not automatically guarantee salvation (see he shows that the experience of
distance can be the starting point for a new connection and that life in the Father's house can be an experience , which makes people incapable of loving (see Thus, though Peter denies his beloved Master three times and Judas betrays him, the Roman centurian is the first to recognize him
as the Son of God (see D.I.E.D. The Christian community is called to reject the false faith of seeing with its own eyes (see D.A. 177. As the DP has already mentioned, unlike in the past, the Church is accustomed to the fact that the ways of approaching faith are less standardized, and
therefore he must be more attentive to the individuality of each (DP III, 4). Thus, Christian communities are based on different levels of membership, they gratefully acknowledge the small advances of each member and try to heal the seed of all present grace, which offers respect, friendship
and accompaniment to all, because «a small step, in the midst of great human limitations, can be more pleasing to God than life, which appears outwardly in order but moves through the day without encountering great» difficulties (EG 44; AL 305). The young themselves, with their
fragmented life experiences and uncertain faith paths, help the Church acquire its natural polyhedrial form (see D.P.D. Church family experience 178. One of the most fruitful results of the renewed pastoral attention to the family that has been born in recent years has been to redisign the
family-oriented nature of the Church. Statement that the Church and parishes are a «family family» (see This image refers to relational styles in which a family becomes a matrix for the Church's own experience; forming patterns of spiritual character with affection that create bonds and
transform the heart; educational pathways that engage people in the difficult and exciting art of bringing young generations and families with them; like festivities, because in a liturgy, the church style god calls His family is obvious. Many BC would like to overcome the difficulties of living
meaningful relationships in Christian communities and ask the Synod to provide concrete elements in this direction. One BC notes that in the midst of their noisy and chaotic lives, many young people are asking the Church to be a spiritual home. Helping young people to unite their lives,
which are constantly threatened by uncertainty, fragmentation and fragility, is crucial today. For many young people living in fragile or broken families, it is important to regard the Church as a real family capable of adopting them as their own children. Pastoral care for younger generations
179. Many BC's have clearly felt the close connection between evangelism and education, effectively developed by many consecist life institutes that for centuries have pursued this two-prone goal and provided the entire Church with a fruitful experience of pastoral care for young people
characterized by a high concentration of educational pathways. Several BC responses warn that different Christian communities and many pastors lack an upbringing sensitivity. One BC states that in many situations «young people are not close to the hearts of many bishops, priests and
religious. Instead, when the community of believers is aware of the educational mission and becomes passionate about it, it is able to unleash spiritual and material forces that create a true educational love in which unexpected energy and passion are devoted to the young generations. 180.
Speakers and similar pastoral actions deserve special attention; There, the Church proactively offers an experience that, in various contexts, as one BC puts it, is a special care for the Christian community for young generations. Its instruments are very different and are accompanied by the
creativity of an educational community that knows how to serve, who has an outward-looking view of reality, and who can trust the Holy Ghost to function in a prophetic way. Where speakers are present, young generations are not forgotten and take a central and active role in Christian
communities. Some BC expect the Synod to relaunch this experience. Family, a key player in education 181. As for the link between pastoral care for young people and families, it is important for the synod to study Chapter VII of Amoris Laetitia, which is devoted to children's education and
deserves more pastoral attention. It is clear that «the family is the first school of human values in which we learn the wise use of freedom» (AL 274). At the meeting before the synodaal meeting, the young people themselves clearly stated that among the places that help them develop their
personalities, families stand out (see D.A. Different BC realized that investing energies in forming good families doesn't mean taking anything away from caring for young people. Therefore, the preference and commitment of young people is invited to open pastoral care of families. 182.
Many BC asks the Synod to investigate the essential role of families as pastoral agents actively involved in the accompaniment and professional separation of their children. Many others ask for help in developing the accompaniment of young people during the betrothal as they prepare for
marriage and also after the celebration of the sacrament. The information provided by BC reveals a contradictory landscape when it comes to the role of families in relation to the theme of the Synod. For the most secularised countries, as one BC puts it, most Catholic families are not
actively or deliberately involved in the professional separation of their children, and some are actively opposed to it. By contrast, in other contexts where the communal dimension of faith is more vibrant, families play a dynamic and proactive role. In listening and dialogue with the Lord in the
183rd Minute, the 183rd President of the United States of Many BC, in presenting their best practices, emphasized listening and dialogue with God: withdrawal days, spiritual exercises, times to detach from our daily routines, national and diocese pilgrimages, shared prayer experiences.
Shrines, centers of spirituality, and houses of spiritual exercises more interested in receiving and companioning young people are especially popular in many parts of the world. One BC states: We know that success comes not from us, but from God, and that's why we're trying to show
young people that prayer is a lever that changes the world. In a time of confusion, many young people realize that only prayer, silence and meditation offer the right horizon of crossing, where they can make real choices. They feel they can only take truthful positions before God and say that
silence is a place where we can hear God's voice and separate Him from our minds (PM 15). 184. In prayer, which can sometimes be an experience of spiritual struggle (see D.A. As we take care of our spiritual lives, we enjoy faith as a joyful personal relationship with Jesus and a gift for
which we should be grateful to Him. It is no coincidence that young people admire and value contemplative life. It is therefore clear that the spiritual quality of community life offers great opportunities to bring young people closer to faith and church and to follow them from their professional
separation from their being. Word of God at school 185. The pastoral experiences presented by many BC, which have the greatest evangelism and upbringing effect, set the interaction with the power of God's Word for professional segregation: Lectio divina, Schools of The Word, biblical
classes, understanding of the lives of young people found in the Bible, digital tools to facilitate access to God's Word : these are all trains with young people. For many BC, the reform of pastoral care must have a biblical dimension, and therefore they ask the synod for reflection and
suggestions. In regions with other churches or Christian communities, various BC emphasizes the ecumenical value of the Bible, which can lead to significant rapprochements and joint shepherd projects. 186. Benedict XVI, as one of the fruits of God's synod on the Word, already
recommended that the entire Church increase the biblical apostle, not alongside other forms of pastoral work, but as a means of inspiring all pastoral work in the Bible. (VD 73). Having stated that Your word is a lamp for my feet and a light for my path (Psalm 119:105), the Psalmlander
wonders: How do young people remain sinless? Obeying your word (Psalm 119:9). The pleasure and beauty of liturgy 187. One BC claims that young people do not come to church to find something they can get elsewhere, but are looking for a real and even radical religious experience.
Many of the responses to the survey show that young people are sensitive to the quality of liturgy. In a provocative way, the Prime Minister states that «Christians recognize a living God, but some go to the masses or belong to communities that look dead (PM 7). As for the language and
quality of children, one BC points out that young people do not feel in agreement with the Church, adding: It seems that we do not understand the vocabulary of young people and therefore their needs as well. Valuable indications of this can be found in EG 135-144. 188. In view of the fact
that faith itself has a sacramental structure (LF 40), some BC request that the genetic bond between faith, sacraments and liturgy be further developed in the pathways of pastoral care for young people, starting with the centrality of the Eukarist , «which is the source and peak of christian life
as a whole» (LG 11) and «source and peak of preaching throughout the gospel» (DG 5). Different BC notes that where liturgy and ars celebrandi are well crafted, active and engaged young people are always significant. Given that young people are more sensitive to experiences than
concepts and relationships rather than concepts, some BC mention that Eucharist celebrations and other ceremonies – often seen as points of arrival – can provide young people with a place and a chance for a new initial declaration. In some countries, BC is proof of the effectiveness of
pastoral care of altar servers so that young people can enjoy the spirit of liturgy; However, we must also consider how to provide all young people with adequate liturging formation. 189. It is also worth mentioning the hypothstasy of the people, which in various contexts provides young
people with primary access to faith, both because it is related to local culture and traditions, and because it improves the language and traditions of our body. which are elements that sometimes find it difficult to find their way into liturgy. Nourishing faith through Catechesis 190. When
leaving the synod theme, several BC's marveled at the overthining paths used in Christian communities. Catechesis does not always have a good reputation among young people, as it reminds many of them of the mandatory and uncontending paths in their childhood (OLQ). Given the
necessary and natural continuity of pastoral care for adolescents and young adults, some BC's are asking for a rethink of the general forms of catechical offerings and a review of their validity for new generations. 191. One DV urges us to avoid resistance between experience-based and
content-based catechesis, reminding us that faith experience is already inquiring about openness to truth and that a journey to internalize the content of faith leads to a vital encounter with Christ. In this reciprocal dynamic, the ecclesiastical community plays a key role in mediation. 192.
Some BC and young people themselves recommend following the path of beauty in cateches by relying on the church's vast artistic and cultural heritage, genuine links to the creation of God and the appeal of the Church's liturgy in all its forms and rhyte. There are successful experiences of
cateches with young people. In general, they are presented as experiental journeys from a living encounter with Christ, which becomes a source of dynamic unity between the truth of the gospel and one's own life experience. This will lay down the conditions for the development of a strong
faith that will lead to a commitment to the missionary. 193. In some contexts, cateches take place in schools, which is why religious education is very important for the professional growth of young people. All this is an invitation to the synod to think of the relationship between schools and
Christian communities as educational alliances. Including young people towards a free self-gift 194. Many of the experiences presented in the last part of the DP questionnaire point to practices involving young people within the framework of the activity faith gained in the service of charity.
The church that serves is a mature church that attracts young people because it testifies to his calling to emulate Christ, who, though rich, but because of you he became poor (2Cor 8.9). The link between selfless service experiences and professional differences highlighted in many of BC's
responses in the various DP paragraphs was well understood and developed. Young people themselves mention that years of service in shops and charities give young people experience of the task and space to observe (PM 15). OLQ contains many testimonies of young people who are
redisigned by the faith of their lives thanks to service experiences and a church that serves connection. On the other hand, the Church may: his service dynamism by addressing the demands of young people who promote an open and untermed style. In a nutshell, one DV calls for the
promotion of a renewed culture of unadsistedness. 195. For many young people, international volunteering is a way of reconciling their solidarity with their desire to travel and discover other cultures and unknown worlds: it is also an opportunity to meet and collaborate with young people
distant or non-believers in the Church. In many countries and in several countries, the missionary work cherished and developed by the consectured Male and Women's Institutes is a special gift that the Church can offer to all young people: preparing and reflecting on the missionary
experience and its professional implications is the perfect opportunity for young people to be professionally separated. Open and welcoming community for all 196. The synodaal meeting was attended not only by young Catholics, but also by young people from other Christian religions and
even young people of non-believers. This was a sign that young people were grateful because it showed them the face of a welcoming and inclusive church capable of recognizing the wealth and contribution that can come from everyone for everyone's benefit. Knowing that true faith cannot
give rise to an arrogant attitude toward other people, the Lord's disciples are called to appreciate all the bacteria of good found in every person and every situation. The humility of faith also helps the community of believers to allow people of different status and culture to teach themselves
within the framework of mutual benefit in which we give and receive. 197. Under IS, for example, some experts pointed out how mass immigration can become an opportunity for intercultural dialogue and the renewal of Christian communities that are at risk of becoming too inward-looking.
Some LGBT youth, through various speeches received by the General Secretariat of the Synod, want to benefit from greater intimacy and experience better care for the Church, while some BC ask themselves what to propose to young people who choose to create a homosexual instead of
heterosexual couples and who, above all, would like to be close to the Church. Ecumenical and interfaith dialogue, which in some countries seems to be a real priority for young people, begins and flourishes in mutual esteem and natural openness among a community that participates with
gentle and respectfulness, with good conscience (1 May 3:16). Dialogue with non-believers and the secluded world in general is also crucial for young people in certain contexts, especially in an academic and cultural area where they sometimes feel discriminated against because of their
faith: initiatives such as a series of lectures for non-believers called la Cattedra dei non credenti and the courtyard of non-reptiles are well for young generations, because they help them integrate their faith into the world in which they live, and also to acquire an open method of dialogue that
fruitfully discusses different views. Chapter IV Animation and organisational organisation of pastoral care 198. In order to monitor young people in their professional separation, not only qualified individuals, but also adequate animation structures are needed, which are not only effective and
effective, but also attractive and radiate because of the relational style and fraternal dynamics they generate. Some BC feel the need for institutional conversion. In honoring and integrating our legitimate differences, we recognize communion as a preferred way without which it would be
impossible to both educate and evangelize. That is why it is increasingly important to ensure what we do for young people, including how we do it. Youth protagonist 199. One young man spoke on behalf of many others when he answered OLQ as follows: We want to be involved, valued,
feel partly to feel partly to what is being done. As baptized persons, young people are also called missionary children, and great strides have been made in this direction (see D.A. Following the Council's Apostolicam Actuositatem document, Saint John Paul II said that young people should
not be seen only as objects of pastoral concern to the Church: in fact, young people are encouraged and encouraged to act on behalf of the Church as leaders in evangelism and in participating in the reform of society (CL 46). For many BC, this is a crucial point in pastoral care for young
people: the transition from bold pastoral care to pastoral care for young people with young people. Benedict XVI often urged young people to be the protagonists of the action: Dear young people, you are the first missionaries among your kin! (Message for 28th World Youth Day 2013,
October 18, 2012) because the best way to evangelize a young person is to get to him through another young person. (OLQ). The primary areas of youth protagonists must be identified. Some BC's sometimes declare the situation of office work an insurmountable problem: one BC states
that many of our young people believe that the Church consists only of priests and sanctified persons representing him. Removing this vision remains an objective that many BC hopes to achieve thanks to the Synod's clear position. Church in local communities 200. The entire people of God
are agents of the Christian mission (see D.A. Peter's successor constantly shows his penchant for young people, which they recognize and appreciate. He is the center of visible unity in the Church and his universal media influence, and he is a leader who and encourages all karism and
institutions to participate for the benefit of young generations. Many BC's provide a central service dedicated to pastoral care for young people, but the primary agent remains a special church run by the bishop and animated by his colleagues, promoting synergies and improving positive
communion experiences among all those who work for young people. While many BC's state that high-quality services are provided in this pastoral area, there is a lot of improvisation and little organization in some parts of the world. From the point of view of local communities, the church –
a church in the middle of homes – is a normal place for pastoral care and its validity has been clearly repeated at our age (see D.A. One young man says at OLQ that whenever priests are free from economic and organizational duties, they can focus on pastoral and sacramental work that
affects people's lives. Some BC cite the vitality of churches, but others believe they do not seem to be sufficient places for young people to turn to various church experiences that are more over their movement, places of life and spiritual quest. The 201 contribution of sanctified life. A large
number of BC expresses their sincere gratitude to many dedicated sanctified individuals in their own region who know how to educate by evangelizing and evangelizing by educating in many forms and styles. Today, sanctified people are entering a challenging phase: some countries,
especially the South, have expansion and vitality that bodes well for the future; In more sestivity areas, the number has fallen considerably and the identity crisis is due to the fact that there no longer seems to be a need for sanctified persons in modern society. Some BC mention that
sanctified life is a special place where a feminine genius can be expressed. Sometimes there is a ecclesiastical inability to recognize, encourage, and give way to this unique creativity that is so necessary today, and to refrain from the instrumental use of various charisma: this means bold
and necessary cultural conversion of the Church. 202. Usg wonders that he believes that young people are a real resource for rejuvenation of ecclesiastical dynamics? Do we understand their needs and expectations? Can we understand their need for meaningful experiences? Will we be
able to bridge the distance that separates us from their world? Whenever young people are offered creative and dynamic listening, hospitality and testimony, fruitful connections and friendships develop. The USG would like to see a permanent observer established for young people in the
general level of the Church. Associations and shops 203. Many young people live and redi find their faith through their determined and active membership and associations that provide them with an intense brother life, challenge the journeys of spirituality, service experiences, adequate
space to accompaniment, and competent people to stand out. Therefore, their presence is usually appreciated. When it is difficult for the Church to maintain a visible and meaningful presence, movements retain vital dynamism and play an important role; They are also a positive presence in
other places: their communal style and spirit of prayer, the enhancement of God's Word and the service of the poorest, their cheerful membership and reassessment of the physical and emotional sphere, their active participation and emphasis toward the protagonists are some undoubtedly
interesting elements that explain their great success among young people. Some BC's, acknowledging the fertility of this situation, ask the synod to think about it and give concrete guidance to overcome the temptation, some movements and associations of which must become self-
referential, since it is necessary to ensure that these associations are actively involved in the church's general pastoral efforts (EG 105). Accordingly, it is appropriate to improve the criteria of IE 18. Civil, social and religious networking and cooperation 204. The Church is called to make a
firm commitment to all people who have a responsibility to educate young people in the civil and social services area. The current concern about the educational emergency is shared by both the Church and civil society and requires joint action to bring the alliance back into the adult world.
Networking is one of the key actions that needs to be developed in the third millennium. In a world where the Church increasingly understands that he is not the only agent in society and that he is a minority with a stake, the art of cooperation and the ability to develop relationships for the
sake of a common goal must be learned. Indeed, some BC's do not think that dialogue with different social and civilian communities means losing our identity, but argue that the ability to join forces and plan paths of renewal with others will help the Church acquire true outgoing dynamism.
205. With regard not only to civil and social life, but also to the ecumenical and interfaith level, some BC demonstrate that the pursuit of common objectives in various areas – such as human rights, environmental protection, opposition to all forms of violence and abuse against children,
respect for religious freedom – helps different actors to open up, act, value each other and cooperate. Pastoral design 206. Many BC's complain about inorganization, improvisation and repetition across the board. Under the Prime Minister, participants stated that sometimes it is difficult to
overcome logic in the Church; Sometimes the unpreparedness of some pastors who do not experience the complex challenges of our time and thus risk retreating into outdated ecclesiastical, liturgical and cultural views. One BC states that there is often no way of thinking about route
planning, and for many others it would be useful to find out how the diocese can be monitored in this area, because today, as one BC claims, there is a need for greater coordination, dialogue, planning and also studying for young people. Another BC hints at a kind of conflict between
operational planning and spiritual separation. In fact, a good pastoral project should be a ripe fruit of a real journey of perceptiveness in a Spirit that brings everything deeper. Every member of the community is invited to grow in the art of combining listening ability and strength to make it a
process of change for all members. The relationship between exceptional events and everyday life 207. Several BC's shared their thoughts on the relationship between certain major events in pastoral care for young people – above all WYD, but also international, continental, national and
diocese youth meetings – and the ordinary faith of young and Christian communities in life. WYD is highly respected because, as one BC puts it, it offers excellent opportunities for pilgrimage, cultural exchange and forging friendships in local and international contexts. However, many BC's
are calling for wyd to be reassessed and relaunched: some say it is too elitist an experience, others would like it to be more interactive, more transparent and dialogue-based. 208. During the Prime Minister's term, young people asked themselves how to bridge the gap between larger
church events and the church (PM 14). While major events play a significant role for many young people, it is often difficult to channel the enthusiasm generated by participating in such initiatives in our daily lives. Major events are in danger of becoming an opportunity to escape our ordinary
life of faith. One BC states in this context that international events can become part of ordinary pastoral care for young people, and cannot just be unique events if the relationship between such events becomes clearer and the underlying themes become reflection and practices in our
personal and communal everyday lives. Some BC's warn of the illusion that extraordinary events could provide a solution to the journey of young people's faith and Christian life: in this respect, attention to virtical processes, educational pathways and pathways of faith seems absolutely
essential. Because, as one BC puts it, the best way to proclaim the gospel in our day is to experience it every day in a simple and wise way, indicating that it is the salt, light and sour of every day. Towards integrated pastoral care 209. One BC and many presented the following opinion on
the relationship between youth and professional pastoral care: «Although «Although significant experience in this area, it is very important to provide a specific structure for youth and professional pastoral care. In addition, we must work together with family, educational, cultural and social
pastoral care to build a personal life plan for every person baptized. A real goal is emerging everywhere to increase coordination, synergy, and integration between different pastoral fields of care, which share a common goal of helping young people reach the measure of Christ's fullness
(See 4:13). As offices increase, leading to planning and fragmentation of operations, difficulty in clarifying responsibilities and managing different relational levels, the idea of integrated pastoral care focused on the central nature of recipients seems to be a direction for some BC that needs to
be strengthened and strengthened. 210. For many, the fundamental element of achieving this ally unity is the professional horizon of existence, since the professional dimension of youth pastoral care should not be proposed until the end of the whole process or to a group that is particularly
sensitive to a particular professional vocation, but should be constantly proposed throughout the evangelism process and in the field of education on the religion of young people and young people (Francis). , Message to participants in the International Congress «Professional Pastoral and
Consecized Life: Horizons and Desires», November 25, 2017). Seminars and formation houses 211. Young candidates in fake ministry and consecration live in the same way as other young people: they share the same resources and fragility as their peers, depending on the continent and
the country. It is therefore necessary to provide appropriate information on the different local situations. In general, when it comes to professional segregation, some BC recognize two major problems: narcissism, in which individuals are only concerned about their needs, and a tendency to
regard vocation only as self-fulfillment. Both share a root that is possibly pathological self-centeredness. Two dangers that also affect the paths of formation are individualism, which is centralized in the autonomous individual and excludes the recognition, gratitude, and cooperation of God's
actions; and inward turning, which excludes a person into the virtual world and fake interiors where the need to interact with others and the community is excluded (cf. Meidän on keksittävä muotoutuvia väyliä, jotka pystyvät vapauttamaan muodostelmassa muodostelmassa muodostelmassa
muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa
muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa muodostelmassa generosity in formation to ensure high-quality formation teams capable of
interacting with the real demands of today's young people and the need for spirituality and radicalism. The way in which time, space and activities are organised in formation houses should make a real experience a shared and fraternal life possible. CONCLUSION Universal Calling to
Holiness 212. The succinct and unifying hallmark of Christian life is holiness, because «Lord Jesus, the divine Teacher and model of all perfection, preached the sanctity of life to each of his disciples of all conditions. He himself is the author and consumer of this holiness» (LG 40). Holiness
covers all other dimensions of believeh life and ecclesiastical connection from a qualitative and global perspective that is brought to fullness according to each person's abilities and possibilities. For this reason, At the beginning of the third millennium, John Paul II referred to holiness as a
high level of ordinary Christian life (NMI 31). References to this theme in GE give an insight into holiness in our modern world and remind us all of our Lord Jesus, who wants us to be saints and not satisfied with the tasteless and mediocre existence (GE 1). Of course, everything works in
the practice of our daily lives: «A powerful witness of saints is revealed in their lives, shaped by beatitudes and the criterion of final judgment. Jesus' words are sparse and straightforward, but practical and valid for all, because Christianity is intended above all to be implemented. (GE 109).
Youth, Holiness Time 213. We believe that holiness is the most picturescritable face of the Church (GE 9) and before we can propose it to young people, we are invited to experience it as witnesses, making us a pleasant community, as the acts of the apostles show us in different situations
(see D.P.D. The involvement of young people in the way of holiness is only essential if, firstly, we are consistent. St. Ambrose used to say that every age is ripe for Christ (De Virginitate, 40), then this must be true even in adolescence! In the sanctity of many young people, the Church
recognizes the grace of God, who is before and follows the stories of every individual, and the educational value of the sacrament of eucharist and reconciliation, the fertility of common paths in faith and love, and the prophetic energy of these champions, who often seal the missionaries of
Christ's disciples and gospel with their blood. If it is true, as many young people said at the meeting before the synodaal meeting, that true testimony is the language that is most required, the life of young saints is the true word of the Church, and the call to embrace holy life is the most
necessary invitation of today's young people. True spiritual dynamism and fertile pedagogy of holiness do not betray the deepest goals of young people: that is, their will to life, their love, their expansion, their joy, freedom, the future, and also mercy and reconciliation. For many BC,
presenting holiness as a horizon of meaning that is accessible and accessible to all young people in our ordinary lives remains a major challenge. Young Saints and Saints' 214. Jesus urges every disciple to give their whole lives without waiting for human benefit or benefit. The Saints
welcome this demanding request and begin humbly and humbly following the crucified and risen Christ. The Church looks at the heaven of holiness and sees an ever larger and brighter constellation of young men and women, young and young saints and blessed people who have endured



since our time since the first Christian community. When the Church appeals to them as our protectors, he assigns them to young people as references to their existence. The various BC's ask for an emphasis on the value of youth holiness for educational purposes, and the young people
themselves admit to being more receptive to the literature of life than to abstract theological speech (PM, Part II, introduction). Since young people say that the stories of the Saints are still relevant to us (PM 15), it is important to present them in a way that suits their age and situation. A
special place belongs to the mother of our Lord, who lived as the first disciple of her beloved Son and is a model of holiness for all believes. Mary is the mother of the whole church and a teacher of her perceptiveness when she can cherish and ponder the Word in her heart (cf. It is also
worth mentioning that, alongside the young Saints, we must also present the youth of the Saints to the young. In fact, all saints lived through their youth, and it would be useful to show today's young people how saints lived that time in their lives. In this way, many difficult and difficult
situations could be explained, in which young people are always present and mysteriously active. Showing that His grace works through the squirming path of patiently constructed and time-increasing holiness can, through many unexpected ways, help all young people invariably nurture
hope of holiness that is always achievable. PRAYER FOR the Lord Jesus of the Synod, on the way to the synod, your Church turns its attention to all the young people of the world. We pray that they will boldly take charge of their lives, aim for the most beautiful and profound things in life,
and always keep their hearts unbearable. Together with wise and generous guides, help them answer the call you make to each of them, execute the right life plan and achieve happiness. Keep their hearts open to dreams of big dreams and make them worry about the good of others. Like
a beloved disciple, will they stand at the foot of the cross to receive your mother as a gift from You. May they be witnesses of your resurrection and may they know that you are by their side when they gleefully proclaim you the Lord. Amen. No, no, no. Francis, what's up, 2000?
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